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Abstract  
 
This study investigates the problem of non- equivalence in the translation of IsiXhosa 
kinship lexical items or concepts into English. 
 
Venuti (2012:5) says translation can be seen as ‘a set of changing relationships 
between the relative autonomy of the translated text…and…equivalence and function.’  
Equivalence, of which non- equivalence is the antithesis, includes “accuracy,’ 
adequacy,’ ‘correctness,’ ‘correspondence,’ or ‘identity’. A variable notion, it indicates 
how translation is connected to the source text. A break in that connection results in 
non-equivalence. Therein lies the problem.  The current study examines these notions, 
among other things, as they apply to the translation of isiXhosa kinship lexical items 
into English.  
 
As Venuti (2010) points out translation rests on particular assumptions about language 
use. These assumptions draw on two particular, emerging theories or approaches 
namely, the ‘instrumental and the hermeneutic’ as will be discussed. 
 
Isicatshulwa 
 
Olu phando lumalunga nengxaki yokungafani kwentsingiselo yamagama okanye 
ingqikelelo xa kuguqulelwa esiNgesini amagama okuzalana esiXhoseni. 
 
UVenuti (2012:5) uthi inguqulo ingajongwa njengokujika konxulumano oluguqukayo 
phakathi kokungaxhomekeki kwesiqendwana esiguqulwayo nonxulumano.  
 
Unxulumano oluphikisana nokunganxulumani, lubandakanya ‘ukuchaneka,’ 
‘ukufanela,’ ‘ukulunga,’ ukungqinelana,’ okanye ‘ukufana twatse.’ Le ngcingane 
iguquguqukayo ibonisa indlela inguqulo ihambelana ngayo nesiqendwana 
esiguqulwayo. Xa oko kuhambelana kuthe kwangabikho, loo nto izala 
ukunganxulumani. Ilapho ke ingxaki. 
 
Olu phando luphonononga ezi ngcingane, phakathi kwezinye zezinto, njengoko 
zisebenza kwinguqulelo esiNgesini kwamagama okuzalana esiXhoseni. 
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Njengoko uVenuti (2010) abonisayo, inguqulo ingqiyame ngeengcinga ezithile 
ezimbini malunga nokusetyenziswa kolwimi. Ezi ngcinga ziphenjelelwa ziinkcazo 
eziziingcingane ezithile zamva nje. Zibizwa ‘i-instrumental,’  ‘ne- hermeneutic,’ 
njengoko uphando olu luza kuxoxa ngazo. 
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1. CHAPTER 1: INTRODUCTION  
1.1 Background to the Study 
 
The single biggest problem that translators who translate from a language such as 
English into the African languages have to contend with, is the lack of terminology in 
the African languages in the majority of specialist subject fields. Translators strive to 
carry the meaning across from one language to another, as much as they can and this 
sometimes results in a text being lost while translating.  The relevance of terminology 
theory and practice for translators therefore becomes clear when the translator is 
faced with a situation where he/she can no longer rely on existing knowledge and/or 
dictionaries, and has to conduct research beyond the dictionary. (Gauton, et al 2002: 
81) 
 
Kelly (2005: 26-27) defines translation as the skill of understanding the source text 
and rendering it in the target language by using the register, the background 
knowledge, and other language resources according to the intended purpose. 
Therefore, a translator is a mediator of the two languages and cultures who can 
transfer the SL to the TL 
 
Deducing from the above quotations, one may sum up and say therefore there are no 
fully equivalent lexical items between two languages, especially culture- specific 
concepts. The source language lexical item can express a concept totally unknown in 
the target language.  A translator must understand both the source and the target 
languages, as well as the culture of both languages. Translation is about carrying the 
same message across, from the source language to the target language   
 
Bassnet (2002) states that translation is about carrying the same message across, 
from the source language to a target language. He further describes translation as a 
process that involves interpreting a source language text into a target language text 
by ensuring that the meaning will almost be the same and preserve all the structures 
of the source language.  Van Leuven_ Zwart (2004:301) mentions two basic criteria 
according to which translators are generally judged: faithfulness and creativity. She 
further mentions two categories that are taken into account in the assessment of 
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translation: the quality of the language and the degree to which the translation has 
translated what is said in the original (2004:301) 
 
“Translation is a craft consisting in the attempt to replace a written message and/or 
statement in one language by the same message and/or statement in another 
language” (Newmark, 1981:7). He also points out that translation consists of studying 
the lexicon, grammatical structure, communication situation and the cultural context of 
the source language text; analysing it in order to determine its meaning; and then 
reconstructing this same meaning using the lexicon and grammatical structure which 
are appropriate in the receptor language and its cultural context. Equivalence is one 
of the procedures used in translation in some instances. 
 
In any account of interlingual communication, translation is used as a generic term. 
Professionally, however, the term translation is confined to the written, and the term 
interpretation to the spoken (Newmark, 1991: 35). If confined to a written language, 
translation is a cover term with three distinguishable meanings: 1) translating, the 
process (to translate; the activity rather than the tangible object), 2) a translation: the 
product of the process of translating (e.g. the translated text), and 3) translation: the 
abstract concept which encompasses both the process of translating and the product 
of that process Bell (1991: 13). The term 'translation' used and discussed throughout 
this paper is confined to the written language, and refers to both the product and 
process of translating. 
 
Catford (1988) defines translation as the replacement of textual material in one 
language (SL) by equivalent textual material in another language (TL). Translating 
consists of reproducing in the receptor language the closest natural equivalent of the 
source language message, first in terms of meaning and secondly in terms of style 
(Nida & Taber, 1982).  
 
Halverson (1997) notes equivalence as the relationship existing between two entities 
and the relationship is described by the similarity in terms of any or a number of 
potential qualities. Pym (1992:37), points to its circularity: equivalence is supposed to 
define translation, and translation, in turn, defines equivalence. The translators, by 
finding equivalence in translation, can show the tentative nature of their assertions, 
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invite the readers, as intelligent individuals, to join and decide which translation 
accurately renders the ideas, concepts and words of the original text.  
 
The aim is to investigate the translation of isiXhosa kinship lexical items into English. 
The study aims at stressing the significance of equivalence in the translation process, 
as well as raising the reader’s awareness with regard to non- equivalence. It also aims 
at answering the question of the possibility or impossibility of the translation of culture, 
by presenting some of the most popular theories related to the culture-bound terms 
and their equivalents. 
 
Against the above background the question which arises and will be investigated is: 
What must be taken into consideration with regard to equivalence and function when 
adequately translating isiXhosa lexical items into English?    
 
To answer this question the following objectives formulated as questions will be 
pursued: 
 
1.2 Research objectives 
 
What is meant by translation, equivalence, translation equivalents, kinship lexical 
items, translation benchmarks? 
Which theories and methodologies can help to determine best translation practices? 
Which problems occur during the translation process, especially with kinship lexical 
items? 
Which strategies can be used to solve translation problems, especially with kinship 
lexical terms? 
How can the differences between isiXhosa and English kinship lexical items be 
explained? 
To what extent are the translations in selected sources reflecting benchmark 
translation standards? 
To which conclusions can one come? 
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What are the limitations of the study and which recommendations for further study can 
be made? 
 
1.3 Statement of the research problem 
 
This study is a descriptive research and its aim is to carry out an analysis of particular 
strategies applied to cope with specific cultural concepts and to present which 
strategies are more frequent and can help the translator to solve such challenges 
during the translation process. This study is chosen because in translating culture- 
specific concepts translators always face many problems.  
 
The purpose of the research is to look into this problem carefully in order to provide 
better translation equivalents. There are no two languages that are identical, thus, the 
translators have some difficulty in finding the appropriate equivalent related to a 
cultural concept.   The study will bring new knowledge to this area of research as there 
are limited researchers that address this problem in isiXhosa. Translation is about 
carrying the same message across, from one language (source language) to the target 
language. 
 
The degree of cultural loading in kinship terms is higher in isiXhosa than in English. 
According to Chaffer (1992:148), the term ‘degree of cultural loading’ refers to “the 
amount of culture specific knowledge or information a language user must have in 
order to be able to understand what we might loosely call the full meaning of lexical 
item”. According to Moropa & Kruger (2000:73), though it is possible to establish 
translation equivalence between sentences, it is often difficult to do so between lexical 
terms. The difficulty is caused by the fact that there is a close relationship between 
language and culture, and since words are symbols of a particular culture, it is not 
easy to establish undiluted correspondence between related words in two different 
languages. They further state that cultural differences are precise in words related to 
kinship. 
 
In isiXhosa the word cousin, uncle and aunt refers to a number of relationships, 
whereas in the English culture only one word is used to express different relationships. 
Here are the reasons why two related items may exist in Xhosa: a lexical term in one 
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language may not have a corresponding lexical term in another language. The 
meaning of that lexical term may be addressed as syntactic device in the other 
language. 
 
According to Fischer (1992: 129) the word ‘cousin’ is entered as follows: 
a) Cousin, (where parents are brothers) 
b) Umntakwethu (where parents are brother and sister) 
c) Umza / kanina (where parents are sisters) 
 
One outstanding example is the term lobola which does not have a corresponding 
lexical term in English. (Williams, 1990:35) 
 
According to Mtuze (1990:30) culture differences may cause difficulties for the 
bilingual lexicographer, but he can overcome such problems if he is aware of the 
different cultures. As some IsiXhosa lexical items do not have full equivalence in 
English, it is important to explain them.  The aim of the study is to show and be 
informative about the way things should or could be done.  The objective therefore is 
to determine whether there are errors or omissions in translating some identified 
isiXhosa cultural concepts into English. The researcher is not aware of any research 
done about problematic translation issues regarding kinship lexical items from 
isiXhosa into English. To consider strategies to solve these problems is important.  
 
There is non- equivalence or zero equivalence in the translation of some identified 
IsiXhosa cultural concepts. There are specific strategies that can be used to deal with 
the problems of the lack of target language lexical items that ensure equivalence with 
the source text. Among these strategies are some of those that Baker (1992) 
discusses namely,: translation by a more general word, translation by a less 
expressive word, translation by paraphrase, translation by using loan words and 
translation by using a loan word plus explanation.  
 
"No two languages are identical either in meaning given to corresponding symbols or 
in the ways in which such symbols are arranged in phrases and sentences" (Nida, 
1964, 156). Firstly, the study aims at stressing the significance of equivalence in the 
translation process, as well as raising the reader’s awareness to the question of non-
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equivalence. Attention will also be paid to the strategies that Baker (1992) discusses, 
namely: translation by a more general word, translation by a less expressive word, 
translation by paraphrase, translation by using loan words and translation by using 
loan words and explanation. There is zero or non-equivalence in most of IsiXhosa 
identified cultural concepts when translating from IsiXhosa into English.  
How can then one understand these cultural concepts? There are several strategies 
that can be used to deal with the problems of the lack of target language lexical items.  
 
Some of the IsiXhosa lexical items are “lost in translation.” The research briefly reviews 
some cultural practices and traditions that might not lead to a direct translation into 
English. As some isiXhosa lexical items do not have full equivalence in English, it is 
important to explain them. The aim is to show and be informative about the way things 
are done.  This does not purport to suggest that Xhosa culture is static.  
 
The aim therefore is to determine whether there are errors or omissions in translating 
some identified cultural concepts into English. 
Secondly, the study proposes non-equivalence taxonomy and some acknowledged 
tactics to deal with the problem at word level. 
 
1.4 Research questions 
 
1. What translation problems arise in English and isiXhosa with regard to cultural 
concepts and kinship terms?  
2. What is culture, including culture-specific concepts? 
3. What are some strategies that a translator should know in order to translate 
concepts in a specific culture?  
4. What is the significance of competence and equivalence in the translation of 
selected Xhosa kinship terms?   
 
1.5 Literature review 
 
Here, a brief review of some of the literature which speaks to the topic is presented. 
The main thrust of the literature review is to look at the concepts of this study namely, 
translation, non –equivalence. 
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1.5.1  What is translation? 
 
Translation, the act or process of rendering what is expressed in one language or set 
of symbols by means of another language or set of symbols. It has for centuries been 
taken for granted that translation takes place between languages. Undoubtedly, as an 
important communication way, one of the basic principles of translation is to be faithful 
to the original. According to this principle, translation should first be faithful to the 
content of original, with literal translation conveying the original cultural connotation in 
a precise way. Maybe cultural gaps are an obstacle when we do translation, but in my 
opinion, everything is translatable. Because translation is a “re-coding” or a change of 
surface structure in representation of the deep structure underlying it. (Wu, J 2008:1). 
 
Toury (2000:200) defines translation as “a kind of activity which involves at least two 
languages and two cultural traditions”. The practice of translation is a secular human 
activity which goes back to the Roman Empire. But the theory of translation is more 
difficult to situate in time, for the subject matter stilt remains a moot point. In Steiner's 
words (1975:238), "The number of original, significant ideas in the subject remains 
very meagre”. Often, though not by any means always, it is rendering the meaning of 
a text into another language in the way that the author intended the text. Common 
sense tells us that this ought to be simple, as one ought to be able to say something 
as well in one language as in another. 
(Newmark, 1997: 25). Kelly (2005: 26-27) defines translation as the skill of 
understanding the source text and rendering it in the target language by using the 
register, the background knowledge, and other language resources according to the 
intended purpose. Therefore, a translator is a mediator of the two languages and 
cultures who can transfer the SL to the TL. Bell (1991) views translation as the 
replacement of a text in one language by an equivalent text in another language. 
  
Newmark (1981: 7) indicates that translation is a craft that attempts to replace a written 
message and/or statement in one language by the same message or statement in 
another language. Also, he views translation as a science, a skill, an art, and a matter 
of taste. As a science, translation includes the knowledge and assessment of the facts 
and the language that describes them; as a skill, translation contains the appropriate 
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language and acceptable usage; as an art, translation differentiates good writing from 
bad and involves innovative, intuitive and inspired levels; and lastly, viewing translation 
as a matter of taste includes the fact that the translator resorts to his/her own 
preferences; so, the translated text varies from one translator to another. 
 
Catford (1965:20) states that translation is the replacement of textual material in one 
language by equivalent textual material in another language. In this definition, the most 
important thing is equivalent textual material. Yet, it is still vague in terms of the type 
of equivalence. Culture is not taken into account. For Newmark (1982:7), translation 
is "a craft consisting in the attempt to replace a written message and/ or statement in 
one language by the same message and or statement in another Language". For 
Savory (1957: 60), it is an art that "merits a careful study as does any another work of 
fine arts”. 
 
Venuti (1998) also has a strong assertion about translation. He alleges that 
translations may cause scandals and these scandals may be cultural, economic or 
political. He explains that, the linguistics oriented approaches were away from such 
scandals because they didn’t consider social values.  He thinks that these approaches 
have limitations in translation and such restrictions are most visible in literary 
translation. Their restrictions stem from being away from cultural and social formation. 
On the other hand, recently, the modern approaches aim to bridge the gap between 
the source and target cultures. Therefore, the source texts are domesticated 
inevitably; some certain domestic values are chosen and some are excluded and so 
various cultural and political effects are created automatically. As a consequence, 
these effects are likely to become scandals. (1998:78).  
 
There is a clear difference between translating into an international language such as 
English and translating into so-called ‘minor languages’ or ‘languages of limited 
diffusion’ (LLDs) such as the African languages. This difference also holds regarding 
the translation of terminology. 
 
Any translation should render the words and the ideas of the original. Nida, 1964:19) 
and Bassnet- Mc Guire, 1980: 63) cites that Tytler have the following three 
fundamentals with regard to translation; 
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a. A translation should give a complete transcript of the ideas of the original. 
b. The style and manner of writing should be of the same character as that of the 
original. 
c. A translation should have all the ease of the original, one implies that languages 
are similar forms for universal ideas. 
 
1.5.2 Translation problems 
 
The single biggest problem that translators who translate from a language such as 
English into the African languages have to contend with is the lack of terminology in 
the African languages in the majority of specialist subject fields. 
 
The relevance of a terminology theory and practice for translators therefore becomes 
clear when the translator is faced with a situation where he/she can no longer rely on 
existing knowledge and/or dictionaries, and has to conduct research beyond the 
dictionary. (Gauton, et al 2002: 81).  
 
Cluver (1989: 254) points out that since the terminographer working on a developing 
language actually participates in the elaboration or development of the terminology, 
he or she needs a deeper understanding of the word-formation processes than his 
other counterpart who works on a so-called ‘developed language’. 
 
 The translator faces both linguistic and cultural problems while translating from one 
language into another. The translator should be competent both in the Source 
Language (SL) and the Target Language (TL). He should understand and interpret the 
ST correctly.  
 
The translator commits many mistakes if he does not understand the ST correctly. The 
translator should always take help of dictionaries in order to avoid mistakes in 
comprehending the layers of meaning of a particular word. He has to choose the exact 
meaning of the word in the context. As it is impossible to find two words exactly having 
the same meaning in one culture and language, similarly it is difficult to find exactly 
equivalent words in two different languages.  
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There is interface between the language and culture of a place. Language grows out 
of the culture of a particular place. There cannot be situational, emotional, social or 
psychological correspondence between two cultures and hence no equivalent word 
can be found in two languages. The translator has to find out the closest equivalent 
word of the SL in the TL. There is a clear difference between translating into an 
international language such as English and translating into so-called ‘minor languages’ 
or ‘languages of limited diffusion’ (LLDs) such as the African languages.  
 
 
This difference also holds regarding the translation of terminology.  On the other hand, 
one may see it as complicated, artificial and fraudulent, since by using another 
language you are pretending to be someone you are not. Hence in many types of text 
(legal, administrative, dialect, local, cultural) the temptation is to transfer as many SL 
(Source Language) words to the TL (Target Language) as possible. The pity is, as 
Mounin (1997) wrote, that the translation cannot simply reproduce, or be, the original, 
and since this is so, the first business of the translator is to translate (Newmark, 
1997:25). 
 
Nida and Taber (1969) explain the process of translating as consisting of reproducing 
in the receptor language the closest natural equivalent of the source language 
message, first in terms of meaning and, secondly, in terms of style. Translation, 
involving the transposition of thoughts expressed in one language by one social group 
into the appropriate expression of another group, entails a process of cultural de-
coding, re-coding and en-coding.  
As cultures are increasingly brought into greater contact with one another, it is the 
cultural aspect of the text that should be taken into account. All types of translation 
involve loss or gain of meaning. Translation also causes skewing of meaning while 
decoding and encoding ideas. This results from the choice of the nearest equivalent. 
In this regard, (Catford1965:27) remarks: “In translation, there is the substitution of TL 
meanings for SL meanings; no transference of TL meanings into SL. In transference, 
there is an implantation of SL meanings into the TL text. These two processes must 
be clearly differentiated in any theory of translation” (Catford, 1965:27). The distinction 
between translation and transference is essential to define linguistic untranslatability. 
Catford defines translation as a uni-directional process which involves “the 
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replacement of textual material in one language (SL) by equivalent textual material in 
another language (TL)” (1965:20).It is primarily a linguistic act as it involves an 
operation performed on languages. Though the definition seems to be simple, it calls 
for comment on two terms, namely “textual material” and “equivalent.”  
 
The use of the term “textual material” underlines the fact that in normal conditions of 
translation it is not the entirety of a SL text that is replaced by TL equivalents. At one 
or more levels of language there may be replacements by non-equivalent TL material. 
Several theorists speak on the problems of equivalence in translation. Roman 
Jakobson, Eugene Nida and Anton Popovic have contributed to the theory of 
equivalence. In his essay “On Linguistic Aspects of Translation” (1959). Now that we 
see translations have far-reaching social effects, we should evaluate these effects by 
asking whether they are good or bad, or whether their results are ethical.  
 
At this point Venuti refers to Berman’s concept of translation ethics. He clarifies that, 
according to Berman, a bad translation shapes the target culture toward an 
ethnocentric attitude. On the other hand, a good one is intended to restrict the 
ethnocentric negation. Finally, it is the translator, who will choose to credit or discredit 
ethnocentric movement (Venuti1998: 78).  Related to translation, culture manifests in 
two ways. First, the concept or reference of the vocabulary items is somehow specific 
for the given culture. Second, the concept or reference is actually general but 
expressed in a way specific to the source language culture. 
 
 In practice, however, it is suggested that a translator should take into account the 
purpose of the translation in translating the culturally-bound words or expressions. The 
translation procedures discussed should also be considered. (Akbari, 2013:2).  
 
Translation is a complicated activity. Richards says that translation is likely to be the 
most complex thing (Richards, 1953:247) for translation itself has abundant 
connotation and denotation. The definition of translation varies according to different 
translation theory. Newmark claims that translation is rendering the meaning of a text 
into another language in the way the author intended the text (1991:5) 
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Obviously, Newmark defines translation from the angle of the source language writer. 
Nida thinks that translating consists in reproducing in the receptor language the closet 
natural equivalent of the source language message, first in terms of meaning and 
secondly in term of style (1982:80). Transparently, Nida’s definition stresses 
equivalence in meaning and similarity in style. Because the address terms are 
combination of symbol, meaning and culture, and its prominent function is to start a 
communication. So translating Xhosa lexical terms term into English is actually the 
transformation between two language symbols. 
 
No language, no culture is so 'primitive' that it cannot embrace the terms and the 
concepts of, say, computer technology or plainsong, But such a translation is a longer 
process if it is in a language whose culture does not include computer technology.  If 
it is to cover all the points in the source language text, it requires greater space in the 
target language text. Therefore, whilst translation is always possible, it may for various 
reasons not have the same impact as the original.  
 
As a means of communication, translation is used for multilingual notices, which have 
at last appeared increasingly conspicuously in public places. One may find the use of 
translation for instructions issued by exporting companies; for tourist publicity, for 
official documents, such as treaties and contracts; for reports, papers, and articles, 
policies for human resources offices, correspondence, and textbooks to convey 
information, advice and recommendations for every branch of knowledge. Translation 
has its own excitement.   
 
A satisfactory translation is always possible, but a good translator is never satisfactory. 
It can usually be improved. There is no such thing as a perfect, ideal or correct 
translation. A translator is always trying to extend his knowledge and improve his 
means of expression and is always pursuing facts and words. A translator, perhaps 
more than any other practitioner of a profession, is continually faced with choices, for 
instance when he has to translate words denoting quality, the words of the mental 
world (adjectives, adverbs, adjectival nouns, e.g. 'good', 'well*, 'goodness'), rather than 
objects or events. In making his choice, he is intuitively or consciously following a 
theory of translation, just as any teacher of grammar teaches a theory of linguistics. 
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Translation has been instrumental in transmitting culture, sometimes under unequal 
conditions responsible for distorted and biased translations, ever since countries and 
languages have been in contact with each other translations is the reflection of 
individual differences. Translation in the classic sense is the replacement of text in a 
source language by text in a target language equivalent in meaning. The term 
‘equivalent’ constitutes the bone of contention in this definition of translation, for it is 
well-nigh impossible to achieve full equivalence of meaning in translation.  
 
Different languages structure the world in different ways and translations constantly 
suffer from not being able to convey the richness of connotations, especially as they 
are associated with certain key words.’ (Shurmer-Smith and Hannam, 1994), in other 
languages. Temple and Young (2004) quote Phillips, who describes the strive for 
equivalence as an intractable problem, since almost any utterance in any language 
carries with it a set of assumptions, feelings, and values that the speaker may or may 
not be aware of but that the field worker, as an outsider, usually is not. (Phillips 1960, 
291) 
 
 1.5.3 Culture 
 
The start is with culture. One cannot assume that kinship systems in all cultures are 
the same and that the kinship terms can be easily translated from one language to 
another. People differ in language, religion, custom and culture, each race has a 
certain concept of life and a way of living it.  Culture also defines a certain set of rights 
and obligations as mandatory between particular categories of kin. Culture is a system 
of shared beliefs, values, practices, perspectives, folk, knowledge, language, norms, 
rituals and material objects and artifacts that members of a group use in understanding 
their world and in relating to others. (Johnson, 2008:400) Culture is used in a special 
sense in anthropology and sociology. It refers to the sum of the way of life of human 
beings their behaviour, beliefs, feelings and thought. It connotes everything that is 
acquired by them as social beings. 
 
Culture has been defined in a number of ways. There is no consensus among 
sociologists and anthropologists regarding the definition of culture. One of the most 
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comprehensive definitions of the term culture was provided by the British 
anthropologist Edward Tylor. He defined culture as ” that complex whole which 
includes knowledge, belief, art, morals, law, custom and any other capabilities and 
habits acquired by man as a member of society”. Cultures are maintained over time 
through socialisation and a social sanctioning process through which members of a 
culture stigmatise people who break norms and practices associated with the people 
who follow the appropriate cultural norms. In general, as people become members of 
any new group they learn the culture of that group so that they can become fully 
functioning and accepted members of the group. 
 
1.5.4 Equivalence 
 
Target language equivalence is often lacking when expressions in the source 
language denote concepts that are specific to the cultural sphere of the source 
language. There are two possible reasons for this, one is that there is a referential gap 
– a phenomenon existing in the source language spheres lacking in the sphere of the 
target language. Secondly, the source language word may express a concept which 
is totally unknown in the target culture. The concept may relate to a religious belief, a 
social custom or even a type of food. Baker (2011:18).  
 
Cultural equivalence aims at the reproduction of whatever cultural features the ST 
holds into the TT. These vary from things specific to the geographical situation, the 
climate, the history, the tradition, the religion, the interpersonal or inter-community 
social behaviour, to any cultural event having an effect on the language community.  
Baker (2001:25). It is observed that problems of cross cultural communication do not 
represent a misunderstanding of words but a lack of understanding of the concepts 
behind the words. When the target language has no full or partial equivalence, there 
is zero equivalence. This occurs for source language expressions denoting culture. 
This is also referred to as lacking equivalence. 
 
Culture – specific concepts arise when the source language word may express 
concept which is totally unknown in the target culture. One finds that the term or word 
is not allocated a target language word to express it – there is no equivalence. Non-
equivalence at word level means that the target language has no direct equivalence 
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for a word which occurs in the source language. Culture-specific words point to 
concepts which are not easily accessible to the target reader. 
 
 
Catford (1965: 21) maintains that the central problem of translation is that of finding 
target language translation equivalents. According to him, equivalence is the key word 
in the translation process. It is worth mentioning that Xhosa speakers differ from 
English speakers with regard to terms used for relationships.  
 
IsiXhosa in this study is used inclusively to refer to what is regarded as Xhosa proper 
(namely the Rharhabe and Gcaleka tribes) and those whose mother tongue is 
isiXhosa. In fact, isiXhosa has a number of dialects, among them Thembu, Mpondo, 
Mpondomise, Bhaca, Bomvana, Mfengu, Ntlangwini, and Xesibe who speak dialects 
of the same language but independent of one another. Newmark (1991: 28) suggests 
that “every variety of meaning can be transferred, and therefore, unequivocally that 
everything can be translated.” This statement will be analysed in-depth because 
Newmark does not factor in, for example, culture-specific terminology in the logic of 
his statement. In addition, isiXhosa examples will be given to further disprove the 
statement.  
 
Hans Vermeer’s view (In Venuti, 2012: 192) is that “language is part of a culture and 
is thus not to be expected that merely “trans-coding” a source text, merely 
“transposing” it into another language, will result in a serviceable translatum.”  This 
theory will be used in opposition to Newmark’s opinion that everything can, in fact, be 
translated. Hatim and Mason (1990) propose that translation is a practice that involves 
the negotiation of meaning between producers and readers of the text. 
Thus, this statement supports the idea of translation irrespective of context. In other 
words, this means that generally, translation communicates, as much as possible, the 
same meaning that was understood by the writer of the source text, using the target 
language, while still preserving the subtleties of the original source language text 
(Larson 1984). 
 
 As Venuti (2012) postulates, there are two main methods of translating which are 
called: direct or literal translation as well as hermeneutic translation. Whenever a literal 
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translation is not possible because of lexical or syntactical differences between the 
two languages, oblique/hermeneutic translation is used. Considering the narration and 
subtitles, a check will be done to find out whether any of these two modes of translation 
was used and whether there were any lexical or syntactical differences that explain 
the slight differences in meaning of the source language in relation to the target 
language.  
 
1.5.5 Kinship 
 
Kinship in Xhosa speaking society is very deep and taken very seriously. Mtuze 
(2004:86) claims that English and isiXhosa have about eleven kin terms but allocate 
them in different ways. The conventions of authority and kinship among amaXhosa 
are not easily summoned. They are immensely intricate, nuanced and although there 
is much that is common to all, they too differ from group to group. Mtuze (2009:15)  
It is a fact that humans everywhere desire the company of their species. Men and 
women in all cultures marry, raise children and form bonds and friendship but each of 
these acts in each culture is conditioned by societal expectations, customs and rituals. 
Although the subject of kinship has long dominated anthropological thinking and 
teaching, there is no introductory book on it.  In many societies the kin group is the 
basic functional unit. 
 
  
People depend upon relatives for their domestic, religious, economic and political 
wellbeing. In all human cultures people are connected to other people by blood or by 
marriage. Relationships defined by blood or by marriage are objective facts of life 
(Broude 1994: 165). The study of kinship as an aspect of social structure began with 
the lawyers and students of comparative jurisprudence. That is why the study of 
kinship today is replete with legal terminology and concepts: rights, claims, obligations, 
contract, agnation, corporate, etc. (Fox, 1967:11). What anthropologists call “kinship 
relations” can be viewed in two ways: on the one hand, we can look at the total society 
and ask how it forms its kinship groups, and how they function and on the other, we 
can look at the network of relationships that bind individuals to each other in the web 
of kinship. (Fox, 1967:22)  He further states that the study of kinship is the study of 
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what a man does with these basic facts of life: mating, gestation, parenthood, 
socialisation, siblings.  
 
Kinship refers to the social translation of genetically and sexually grounded 
relationships. The web of relationships formed by connections of blood and marriage 
make up a person’s kin network. Blood relationships are more formally known as 
consanguineous relationships, (such as father, mother and child) while relationships 
formed as a result of marriage are affinal relationships. Thus a female is related 
consanguineally to her mother, daughter and son, while is related affinaly to her 
husband. (Broude1994:165). Affinal relationships also include all of a spouse’s own 
biological relationships. Thus a man’s sister is an affinal relation to his wife. Also, while 
one’s father’s sister is one’s consanguine relation, ones father’s sister’s husband who 
is not related to one’s blood is one’s affine. As in kinship systems only full siblings 
have identical fields of kinship apart from their affine connections. 
 
Schneider (1968:116) defines kinship as biology. In the study of kinship there are more 
specialised words and definitions. (Barnes (1971). Any development of kinship is 
based on two parents and their offspring. We are so accustomed to our own marriage 
and family customs that we tend to think of them as norms of human behaviour.  
But systems of kinship are not immutable. Other cultures – both primitive and modern- 
have operated modes of determining kinship and controlling marriages and inheritance 
in ways that are unique to them.  
 
Kinship systems, including line terminology, are not uniform across cultures. Kinship 
terminology differs across cultures. Each language has its own kinship terms which 
reflect the culture with which it is associated. In English one’s mother’s sister, father’s 
sister, mother’s brother’s wife and father’s brother’s wife is called aunt. This is totally 
different in isiXhosa. One’s mother’s sister is called makazi, father’s sister is called 
dadobawo, mother’s brother’s wife is called malumekazi and father’s brother’s wife is 
called mamokhulu/ momkhulu/, mamophakathi or mamomncinci depending on 
seniority. The more a translator is aware of complexities of differences between 
cultures, the better a translator s/he will be.  
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It is probably right to say that there has never been a time when the community of 
translators was unaware of cultural differences and their significance for translation. 
(Ghadi 2009:1). Ghadi (2009), in his paper on “cultural translations” maintains that in 
1964, Nida discussed the problems of correspondence in translation, conferred equal 
importance to both linguistic and cultural differences between the SL and the TL and 
concluded that differences between cultures may cause more severe complications 
for the translator than do differences in language structure. It is further explained that 
parallels in culture often provide a common understanding despite significant formal 
shifts in the translation. 
 
He further states that Baker (1992) stated that the SL word may express a concept 
which is totally unknown in the target culture. It can be abstract or concrete. It may be 
a religious belief, a social custom or even a type of food.  Baker also considers the 
common non-equivalents which a translator come across while translating from SL 
into TL, while both languages have their distinctive cultures.  
 
According to Nida (1964) cultural implications for translation are thus of significant 
importance as well as lexical concerns. Reiss and Vermeer (1984) concentrate on the 
basic underlying ‘rules' of this theory which involve: 1- A translatum (or TT) is 
determined by its skopos, 2- A TT is an offer of information in a target culture and TL 
considering an offer of information in a source culture and SL. This relates the ST and 
TT to their function in their respective linguistic and cultural contexts.  The translator 
is once again the key player in the process of intercultural communication and 
production of the translatum because of the purpose of the translation.  
 
Translation theorists have been cognizant of the problems attendant upon cultural 
knowledge and cultural differences, at least since ancient Rome. Cultural knowledge 
and cultural differences have been a major focus of translator training and translation 
theory for as long as either has been in existence. The necessity of a translation 
service is dramatically acute in the modern world. Not only do nations depend on it to 
bridge what would otherwise be an impossible communication gap, but it also 
accommodates human access to the wealth of global scientific and technology 
information, as well as to the ideas that shape our society.  
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The literature for example, (Nida 1964, Bell 2011, Venuti 2012) emphasizes the role 
of equivalence in the process or product of translation directly or indirectly. Therefore, 
it is in the centre of translation. Consequently, the nature of non-equivalence, its 
taxonomy and strategies at word level, and the basic unit of meaning will be the subject 
of this study. 
 
Regarding translation process, translators must take into account the differences 
between the cultural background the text comes from and the cultural background that 
text goes to, at language level. It would be easy to make translations if language were 
simply a nomenclature for a set of universal concepts. 
 
 
In conclusion, a good translator should be familiar with the culture, customs, and social 
settings of the source and target language speakers. He should also be familiar with 
different styles of speaking, and social norms of both languages. This awareness, can 
improve the quality of the translations to a great extent. According to Hatim and Mason 
(1990), the social context in translating a text is probably a more important variable 
than its genre. The act of translating takes place in the socio-cultural context. 
Consequently, it is important to judge translating activity only within a social context. 
 
No two languages are identical either in meaning given to corresponding symbols or 
in the ways in which such symbols are arranged in phrases and sentences" (Nida, 
1964 :156). Saheli (2012) points out that, culture and translation are among the most 
determining and influential variables in human communication.  
It is generally believed that culture influences the translational discourse in a number 
of ways. (cited by Akbari, 2013:15). One of the difficulties of literary translation stems 
from a problem raised by the translation process itself. It is the problem of equivalence. 
Because of the linguistic and cultural disparities between languages, a TL version can 
never be identical to a SL version. Therefore, equivalence' -in translation should not 
be defined in terms of sameness and identity but should rather be viewed as an 
approximate rendering of a text from a SL to a TL. 
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1.6 Theoretical framework 
 
According to the Reader’s Digest Universal Dictionary, translation is the act or process 
or instance of translating, especially from one language to another. Hornby (7th Ed) in 
the Oxford Advanced Learners Dictionary, International Student’s Edition describes 
translation as the process of changing something that is written or spoken into another 
language. There are various approaches to translation and Venuti (2012) highlights 
two namely, the instrumental and the hermeneutic approach. 
 
1.6.1 The Instrumental Approach 
 
Venuti (1998: 94) believes that an ethical theory of translation is one that “fabricates a 
transparent understanding of the interpretation that the translator inscribes in the 
source text.” Such a theory would be founded upon a “hermeneutic” metaphysics of 
meaning. Venuti’s work points to the true functions of philosophy and particularly 
hermeneutics, and its thinkers, in the 21st century. 
According to Venuti (2012:284) the instrumental approach to translation is an 
approach that “conveys an unchanging essence inherent in or produced bt the source, 
so that even is assimilated in the receiving language and culture, that essence is 
translated intact” 
In an instrumental study, the researcher’s primary interest is in understanding 
something other than the particular case. The approach is seen as important only as 
a means to an end, in other words, the researcher learns about something more 
general. In the instrumental approach the focus is on how and why a phenomenon 
operates as it does. 
 
 
1.6.2 The Hermeneutic Approach 
 
This study employs hermeneutic phenomenology as its basic theoretical framework. 
Hermeneutics as defined by Anells (1996:104), “is an interpretive process that seeks 
to bring understanding and disclosure of phenomenon through language”. Kvale 
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(1966) describes hermeneutics as a study of human culture as text with a view towards 
interpretation to find intended or expressed meanings. 
Venuti (2012:483) describes the hermeneutic approach: as “a model that treats 
translation as an interpretation of the source text whose form, meaning and effect are 
seen as variable, subject to inevitable transformation during the translation process”.  
Why is hermeneutics relevant to translation? It is relevant because there is no 
translation without understanding and interpreting texts, which is the initial step in any 
kind of translation, including literary translation. An inappropriate interpretation 
inevitably results in inadequate translations, if not absolutely wrong translations. 
 
Hermeneutics, briefly, can be defined as the science and methodology of interpreting 
texts. Interpretation can never be divorced from language or objectified. To translate 
according to the hermeneutic model and to be capable of addressing translations, 
translators must also possess a broad and deep knowledge of translation traditions in 
the translating language and culture, that is, a historical grasp of theoretical concepts 
and practical strategies. This approach treats translation as an interpretation of the 
source text, sensitive to context and basic to the meaning of the text. Venuti (2012) 
further suggests that it also aims to expose the various determinations which are 
linguistic, cultural and social.  
 
Hermeneutics recognizes that a researcher cannot separate his or her background 
from the process of interpretation because as a human being you are born into your 
background and the period by default (Heideggar, 1927). Koch (1996) describes this 
as a fixed merger between a person and the world.  
This approach seeks to understand the state of mind of the subject during the 
experience and the effects of culture and historical period on the overall experience 
with an ultimate goal of deriving meaning.  
 
One cannot step outside of language and look at language or the world from an 
objective standpoint. Language is not a tool which human beings manipulate to 
represent a meaningful world; rather, language forms human reality, (Bullock, (1997). 
The interpretive activity, an essential component of the hermeneutic approach, begins 
with the choice of a source text and continues in the development of a strategy to 
translate it. These stages in the translation process are determined not merely by the 
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source text and culture but by values, beliefs, and representations in the receiving 
culture.  
 
Translators should be able to give an account of their work that is cognizant of these 
cultural conditions. They should be able to show how, given these conditions, their 
translation aims to fix the form and meaning of the source text so as to inscribe a 
particular interpretation. An ethical theory of translation is one that “fabricates a 
transparent understanding of the interpretation that the translator inscribes in the 
source text.” Such a theory would be founded upon a “hermeneutic” metaphysics of 
meaning. Venuti’s work points to the true functions of philosophy and particularly 
hermeneutics, and its thinkers, in the twenty-first century (1998:76).  
 
The solution Venuti proposes is striking and, of course, inherently problematic. He 
proposes that Badiou’s philosophy, with its emphasis on “truth” and “event,” can detect 
unethical decision making within the hermeneutic model. Although Venuti’s proposal 
could be seen as an important step in drawing, continental philosophy and translation 
closer together, it is definitely presented in an unripe configuration. 
 
This study, having taken hermeneutics as its theoretical framework, recognizes the 
historically and cultural effects that are embedded in the theories under investigation. 
The premise is that every meaning is subject to its historical and cultural effects and it 
is through the understanding of these facts that true meanings can be interpreted and 
understanding can be achieved (Gadamer, 1965).  Schwandt (2001) says that the 
issues surrounding validity, legitimacy and the role of the researcher all lead back to 
the researcher’s ability to interpret the meaning of a text.  
 
This is the litmus test for what is considered a good hermeneutic inquiry relevant to a 
text under investigation (Maree, 2013), Hermeneutics is mainly a qualitative method 
which presumes a specific perspective on data analyses (Maree, 2013). Interpretation 
in this theoretical framework is central to human understanding.  As Heidegger (1962) 
says, hermeneutics suggests a way of understanding textual data to derive meaning 
as a mode of analysis. The analysis of textual data in hermeneutics is rooted in the 
premise of the hermeneutic cycle which refers to an interaction process of 
understanding the text as a whole and interpreting its parts, thereby deriving meaning 
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on the basis of the researcher’s anticipated explanations (Maree, 2013). Both of these 
methods were considered to be regulated by the idea of an invariant, a perceived fixed 
meaning. 
 
1.7 Research design & methodology 
 
Leedy (2001: 91) defines a research design as a complete strategy of attack on the 
central research problem. In simpler terms, research design is planning. It involves the 
process of planning what and how data will be collected (Kathari, in Duplooy 1997: 
88). Research methodology is defined as “the study of methods and the underpinning 
philosophical assumptions of the research process itself” (Dominick & Wimmer, 2011). 
 
Singh (2006) concurs with Dominick and Wimmer (2011) by stating that a research 
methodology refers to the systematic technique that the researcher employs to 
investigate a phenomenon, starting from the identification of the research problem to 
its final conclusions. 
 
Furthermore, this part of research directs the review of the literature, formulating of 
hypothesis, measurements, data collection and analyses, interpreting results and 
drawing conclusions (De Vos, 2005). Mouton (2001:55) defines a research design as 
“a plan or blueprint of how you intend conducting the research”. A research design is 
the manner in which the research is visualised and carried out, and how the findings 
are eventually put together, according to Henning et al. (2004: 30). A research design 
is an overall plan or strategy to conduct the research and incorporates a specific 
methodology to address the question of how the research was performed in relation 
to the primary problem statement by specifying amongst other things the selection of 
respondents, data gathering techniques and data analysis Nieuwenhuis, (2007: 70). 
 
Richards et al (2012:3) states that “research is a process which normally involves, 
identifying focus, gathering appropriate data and provide answers.” Research 
methodology can be described as a method through which the researcher collects, 
analyses and interprets data in order to achieve the research aims and objectives. 
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It is of critical importance that the researcher decides on the methods to be used to 
acquire and analyse the appropriate research data, before the study is conducted. 
They further state that it is important to decide on the best way of collecting data and 
the kind of methodology that is appropriate for the research; furthermore that research 
methodology is a method used to gather and process data. 
 
1.8 Qualitative and quantitative research methods 
 
1.8.1 What Is A Qualitative Research Method? 
 
According to Woods (1999) qualitative research is concerned with life as it is lived by 
the people, things as they happen and solutions as they are constructed in day to day 
and moment to moment course of events. He further states that in qualitative research, 
the researcher seeks real experiences and real situations and it ensures that data 
closely reflects what is happening.  
According to Creswell (2013: 32), qualitative research is: an approach for exploring 
and understanding the meaning individuals or groups ascribe to a social or human 
problem. The process of research involves emerging questions and procedures, data 
typically collected in the participant’s setting, data analysis inductively building from 
particulars to general themes, and the researcher making interpretations of the 
meaning of the data. 
Furthermore, in defence of the qualitative method in research Creswell (2013) 
identifies amongst others the following as advantages of this approach: 
• It usually employs a non-probability sampling method 
a) • The data are richer 
b) • The researcher is an integral part of the data collection and analysis 
c) • The design is flexible and can be adapted as the research progresses 
d) • The researcher’s bias, pre-understandings and knowledge is integrated into the 
study 
Thus, this research qualifies as a qualitative study precisely because it aims at 
discovering rich, in-depth data which will account for contradictions observed in the 
two theories under investigation. In addition, it assumes the role of the researcher as 
central to the data collection and analysis method. 
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The qualitative approach is usually contrasted with the quantitative approach, 
particularly in the sense that the latter incorporates the so-called scientific-experiment 
model that works with statistically verifiable data (cf Leedy and Omrod 2001: 101).  
 
According to Leedy (1993) in quantitative research, data is analysed statistically to get 
the meaning that is hidden within the data. It is used to answer questions and is called 
a traditional, experimental and positive approach. It usually ends with confirmation or 
disconfirmation of what was researched.  In this type of research, the researcher often 
formulates a theory by inductive reasoning. 
 
Quantitative research is defined by Creswell (2013) as: an approach for testing 
objective theories by examining the relationship among variables. These variables, in 
turn, can be measured, typically on instruments, so that numbered data can be 
analysed using the statistical procedure.  
 
The final written report has a set structure consisting of introduction, literature and 
theory, methods, results, and discussion. Like qualitative researchers, those who 
engage in this form of inquiry have assumptions about testing theories deductively, 
building in protections against bias, controlling for alternative explanations, and being 
able to generalize and replicate the findings. 
 
 
 
 
1.9 Data collection 
 
Data will be collected from books, internet journals and research papers, in other 
words content analysis will be used. In addition, the data collection and analysis 
depends largely on the researcher’s capacity to interpret and understand the lexical 
terms that are being investigated. 
Content analysis is an approach that denotes an analysis of such things as books, 
brochures, written documents, transcripts, news reports and visual media (Maree, 
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2013). Moreover, “content analysis is an inductive iterative process where we look for 
similarities and differences in text that would corroborate or disconfirm theory” (Maree, 
2013). 
 
A focused literature study will provide a theoretical and conceptual framework, to 
explore topic-related perspectives, to explain the background and context of the 
research theme and to clarify related concepts, according to Leedy & Ormrod, (2001, 
51:70). 
 
1.10 Data analysis 
 
Data will be analysed as follows: 
a) The data analysis will be interpreted based on approaches such as the 
following: 
b) The accuracy of the assumption that everything can be translated (Newmark 
1991) 
c) The use of 1991 paragraphs as means of translation as cited by Baker (1992) 
d) The use of paraphrasing as means of translating as cited by Baker (1992) 
e) Finding out which method should be used to translate in other words: direct/ 
lateral translation and whether this .method is relevant for the data in question 
f) The difficulty in the meaning of the source language and reasons thereof. 
g) The difficulty in translating kinship terms of the source text. 
h) The problem caused by culture n translation. 
 i) Can translation strategies used by translators assist to overcome these 
problems? 
 
 
1.11 Significance of the study 
 
This study will not only analyse linguistic factors, but will also consider cultural 
perspectives as important factors causing non-equivalence in translation. It is easy to 
see cultural gap as it has always been a barrier among languages.  
Word level is the focus of the study since the word is the basic unit of meaning in 
linguistic. The research will be based on qualitative research which aims to address 
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questions on the complex nature of social phenomena in order to understand and 
describe the phenomena from participants’ point (Leedy & Ormrod. 2001:101).  
 
This research approach is also referred to as an experiment approach. It is used to 
answer questions about relationships among measured variables with the purpose of 
explaining, predicting and controlling the phenomena (Leedy & Ormrod 2001: 101). 
 
 
1.12 Structure of the study 
 
The study will take the shape as outlined below:  
Chapter 1. Introduction which is about the background to the study, statement of the 
problem and the context of the research, research objectives, review of the selected 
relevant literature, conceptual framework that the study is based on and, lastly, 
research methodology outlining the method to be used.  
Chapter 2. Perspectives on language and culture 
Chapter 3. Equivalence versus non- equivalence, problems and strategies of both 
Chapter 4. Kinship lexical items into English.  
Chapter 5.Conclusion and recommendations for further study. 
Annexures and abbreviations 
 
Key words: translation, culture, kinship, equivalence, non-equivalence 
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2. CHAPTER 2: PERSPECTIVES ON LANGUAGE AND CULTURE 
 
In this chapter an in-depth description of language and culture will be discussed and 
also the relationship between the two. 
 
2.1 Language 
 
Language is the key to a person’s self-identity. It enables the person to express 
emotions, share feelings, tell stories, and convey complex messages and knowledge. 
Language is our greatest mediator that allows us to relate and understand each other 
(Imberti, 2007). It can be defined as a system of conceptual symbols that allows us to 
communicate. It is a living phenomenon that does not exist apart from the culture 
where it is spoken or written. To be familiar with a language one must also be familiar 
with the culture in which the language is used.  
 
Language is an expression of culture and individuality of its speakers. It influences the 
way the speakers perceive the world. This principle has a far-reaching implication from 
translation. If language influences thought and culture, it means that ultimate 
translation is impossible. It has been argued that language is arbitrary. By arbitrariness 
is meant that there is no one-to-one correspondence between the form of the word 
and the shape of the object to which the word refers (Yule, 1985: 18). This is especially 
true in the case of abstract words such as advice, meaning, feeling etc., this means 
that language is based on conventions. Languages are different, the arbitrariness of 
language is a cause for variation among languages. Speakers of different languages 
mix the sounds of those languages differently to make the words which refer to objects 
or concepts; they mix the words in different ways to make structural patterns. 
Language does not exist apart from culture, that is, from the socially inherited 
assemblage of practices and beliefs that determines the texture of our lives (Sapir, 
1970: 207). Phillipson says language provides an important means of classification for 
African people.  
It is the criterion which has a major bearing on an individual’s sense of identity and 
membership of a group.  He further cites that it also has historical validity since an 
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individual obtains his knowledge of his first language from other members of that group 
to which he belongs by birth and or by upbringing. (1985:5).  
Thus, translation is more than replacement of one word in the source language with 
another word in the target language. It is considered a complex process that involves 
the transfer of meaning contained in one set of language signs into another set of 
language signs through the competent use of dictionary and grammar. It can be 
defined as a system of conceptual symbols that allows human beings to communicate. 
It also provides us with a significant frame of reference and a relational context that 
sustains our identities (Imberti (2007:162).  
 
Language is a carrier of culture, values, ideas and social ideals which it reflects 
through the images of people struggling with nature and other human beings Mutasa 
(2006) as quoted by Vembe (2012: 9). In terms of language, there are eleven 
constitutionally recognised official languages in South Africa, which are mainly spoken 
by the various ethnic groups.  It is important to note that as with language, cultures are 
specific to individual groupings, hence the extensive cultural diversity in South Africa. 
The function or the purpose of language is to allow for an efficient, effective means to 
develop and exchange thoughts. It also provides one with a significant frame of 
reference and a relational context that sustains our identities (Imberti, 2007). The 
social identity theory (Tajfel, 1974; Tajfel & Turner, 1979) focuses on the 
understanding of psychological processes driving intergroup discrimination.  
 
The categorization of in-groups versus out-groups can be generated when customers 
recognize certain cues, such as language, that delineate cultural differences 
(Brickson, 2000; Nkomo and Cox, 1996). Not being able to identify with other cultural 
groups may lead to negative attitudes towards such groups (Bartel, 2001). A sense of 
ignorance due to such differences can prevent ESL customers from interacting with 
domestic servers (Baker & Haretl, 2004). Consequently, the understanding of the link 
between language and social identity patterns is of great importance to the 
international business community. Surprisingly, literature is silent regarding the effects 
of language barriers on ESL customers. However, literature on intercultural service 
encounters and low literate consumers may be relevant. 
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Language attitudes are important as they determine the progress or decline of a 
language (Wolff, 2006: 41). Wardhaugh (2002:.2) defines language as a knowledge 
of rules and principles and of the ways of saying and doing things with sounds, words, 
and sentences rather than just knowledge of specific sounds, words, and sentences. 
While Wardhaugh does not mention culture per se, the speech acts speakers perform 
are inevitably connected with the environment they are performed in, and therefore he 
appears to define language with consideration for context, something Thanasoulas 
(2001) more directly compiled in the following: Language does not exist apart from 
culture, that is, from the socially inherited assemblage of practices and beliefs that 
determines the texture of our lives (Sapir, 1970: 207). In a sense, it is ‘a key to the 
cultural past of a society’ (Salzmann, 1998: 41), a guide to ‘social reality’ (Sapir, 1929: 
209, cited in Salzmann, 1998: 41) if we are to discuss a relationship between language 
and culture, it is also necessary that we also have some understanding of what culture 
refers to. Goodenough (1957:167), taken from Wardhaugh, (2002: 219) explains 
culture in terms of the participatory responsibilities of its members. 
 
 Language is an extremely complicated means of communication. Thus, translation is 
more than replacement of one word in the source language with another word in the 
target language. It is considered a complex process that involves the transfer of 
meaning contained in one set of language signs into another set of language signs.  
 
Phillipson (1985) says language provides an important means of classification for 
African people. It is the criterion which has a major bearing on an individual’s sense of 
identity and membership of a group.  He further cites that it also has historical validity 
since an individual obtains his knowledge of his first language from other members of 
that group to which he belongs by birth and or by upbringing. (1985:5). An 
understanding of the relationship between language and culture is important for 
language learners, users, and for all those involved in language education. For 
language teachers and learners in general, an appreciation for the differences in 
opinion regarding the relationship between language and culture can help to illuminate 
the diversity of views held toward the use of language. Moreover, insight into the 
various views can assist not only second language learners but also first language 
users, as the way we as individuals choose to use language is not just important for 
some of us.  
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Such insights also open the door to a consideration of how both language and culture 
influence people’s life perceptions and how people make use of their pre-acquainted 
linguistic and cultural knowledge to assess those perceptions.  
For all language users, the recognition of how their language affects others can greatly 
impact the direction and motivation for both language study and interpersonal 
relationships, and it can also add great insight and value to language education, 
programme planning and curriculum development. 
 
2.2 Culture 
 
In scientific and anthropological usage, the notion of culture encompasses all that is 
the result of human fabrication. It includes both tangible objects such as all material 
products of humanity and intangible creations of the human genius such as religion, 
language, customary usages and everyday practices, especially those that enjoy 
institutional representation. It is the sum total of these time-tested habits, attitudes, 
tastes, manners, shared values, traditions, norms, customs, arts, history, institutions 
and beliefs of a group of people that define for them their general behaviour and way 
of life. The total set of these learned activities of a people define culture. 
 
Humans make culture on a continuous basis; adapting it, shedding parts, adopting 
others, acculturating and passing on these features generationally. This is done both 
consciously and unconsciously. But, if humans make culture, dialectically, culture also 
makes humans. We are educated and socialized in cultures in as much as we slowly, 
steadily and increasingly make culture. We are creatures of cultures and to some 
extent are delimited in our behaviour by the cultures in which we are formed. Culture 
refers to the way of life of a specific group of people. It can be seen in ways of 
behaving, beliefs, values, customs followed, dress style, personal decoration such as 
make-up and jewellery, relationships with others and special symbols and codes. 
Culture is passed on from one generation (parents) to the next (children).  
Culture is not static but always changing as each generation contributes its experience 
of the world and discards things that are no longer useful to them. Culture has been 
called "the way of life for an entire society." As such, it includes codes of manners, 
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dress, language, religion, rituals, and norms of behaviour such as law and morality, 
and systems of belief. We all live our lives in terms of definitions, names, and 
categories that culture creates. The idea of studying culture is not finding and then 
accepting its definitions but of discovering how and what definitions are made, under 
what circumstances, and for what reasons. Culture is an active process of meaning 
making and contest over definition, including its own definitions. (Street, 1993: 25). 
These definitions, and many others, provide a catalogue of the elements of culture.  
They come into space-time at one set of coordinates and go out of it another. While 
here, they change, so that one may speak of the evolution of the law or the tool. 
 
Culture, is seen by some, at least, as a set of cultural objects. Anthropologist Leslie 
White asked: "What sort of objects are they? Are they physical objects? Mental 
objects? Both? Metaphors? Symbols? Reifications?" In Science of Culture (1949), he 
concluded that they are objects "sui generis"; that is, of their own kind. In trying to 
define that kind, he hit upon a previously unrealized aspect of symbolization, which he 
called "the symbolate"--an object created by the act of symbolization. He thus defined 
culture as "symbolates understood in an extra-somatic context”. The key to this 
definition is the discovery of the symbol. Seeking to provide a practical definition, the 
social theorist, Peter Walters, describes culture simply as "shared schematic 
experience", including, but not limited to, any of the various qualifiers (linguistic, 
artistic, religious, etc.) included in previous definitions.  Because this study is about 
culture, specific culture concepts will be considered. 
 
 Culture is a way of life of a specific group of people. Culture is passed on from one 
generation to the next; it is the way of life for an entire society. Culture is the systems 
of knowledge shared by a relatively large group of people. In its broadest sense is it 
the cultivated behaviour; that is the totality of a person's learned, accumulated 
experience which is socially transmitted, or more briefly, behaviour through social 
learning. It is symbolic communication.  
 
Some of its symbols include a group's skills, knowledge, attitudes, values and motives. 
The meanings of the symbols are learned and deliberately perpetuated in a society 
through its institutions. Culture consists of patterns, explicit and implicit, of and for 
behaviour acquired and transmitted by symbols, constituting the distinctive 
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achievement of human groups, including their embodiments in artefacts. The essential 
core of culture consists of traditional ideas and especially their attached values; culture 
systems may, on the one hand, be considered as products of action, on the other 
hand, as conditioning influences upon further action. It is a collective programming of 
the mind that distinguishes the members of one group or category of people from 
another. As cited by Ghadi (2003), Ping stated that "Cultural presupposition," refers to 
underlying assumptions, beliefs, and ideas that are culturally rooted, widespread.  
 
Anthropologists agree on the following features of culture: 
1. Culture is socially acquired instead of biologically transmitted;  
2. Culture is shared among the members of a community rather than being unique 
to an individual; 
3. Culture is symbolic. Symbolizing means assigning to entities and events 
meanings which are external to them and which cannot be grasped alone. 
Language is the most typical symbolic system within culture; 
4. Culture is integrated. Each aspect of culture is tied in with all other aspects. 
Procedures of translating culture-specific concepts (CSCs) Defining culture-
bound terms (CBTs) as the terms which "refer to concepts, institutions and 
personnel which are specific to the SL culture" (2003:2). 
 
Harvey (2000:2-6) puts forward the following four major techniques for translating 
CBTs: 1). Functional Equivalence: It means using a referent in the TL culture whose 
function is similar to that of the source language (SL) referent. These vary from things 
specific to the geographical situation, the climate, the history, the tradition, the religion, 
the interpersonal or inter-community social behaviour, to any cultural event having an 
effect on the language community. (Baker, 1992:25). “Culture is the complex whole 
that consists of everything we think and do and have as members of society”, says 
Anderson (1968:124). “Culture is the total content of the physio-social, bio-social and 
psycho-social universe man has produced and the socially created mechanisms 
through which these social product operate.” 
 
According to Anderson, Parker and Malinowski (1968) they define culture as the 
handiwork of man and the medium through which he achieves his ends. Culture is the 
sum total of human achievements, material as well as non-material, capable of 
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transmission, sociologically, that is, by tradition and communication, vertically as well 
as horizontally.  
Combining several of these definitions, culture may be defined as the sum-total of 
human achievements or the total heritage of man which can be transmitted to men by 
communication and tradition. It is a way of life of the people in a certain geographical 
area. Life style and social pattern of a society being the direct consequence of the 
accumulated heritage of ages past distinguish and differentiate one community from 
another.  
Culture consists of patterns, explicit and implicit, of and for behaviour acquired and 
transmitted by symbols, constituting the distinctive achievement of human groups, 
including their embodiments in artifacts; the essential core of culture consists of 
traditional (i.e., historically derived and selected) ideas and especially their attached 
values; culture systems may, on the one hand, be considered as products of action, 
on the other as conditioning elements of further action. (Kroeber & Kluckhohn, 1952,: 
181). 
 Culture therefore, is the moral, intellectual and spiritual discipline for advancement, in 
accordance with the norms and values based on accumulated heritage. It is imbibing 
and making our own, the life style and social pattern of the group one belongs to. 
Culture is a system of learned behaviour shared by, and transmitted among, the 
members of the group. It is a collective heritage learned by individuals and passed 
from one generation to the next. The individual receives culture as part of social 
heritage and in turn, may reshape the culture and introduce changes which then 
become part of the heritage of succeeding generations.  
 
Culture exists in the minds or habits of the members of society. Culture is the shared 
way of doing and thinking. Sometimes people share different aspects of culture. For 
example, among Christians, there are Catholics and Protestants, liberal or 
conservative, as clergymen or as laymen. The point here is not that culture or any part 
of it is shared identically, but that it is shared by members of society to a sufficient 
extent.  Sometimes it is called super-organic.  It implies that “culture” is somehow 
superior to “nature”. The word super-organic is useful when it implies that which may 
be quite a different phenomenon from a cultural point of view. According to Becker 
(1979), “A culture, like an individual is a more or less a consistent pattern of thought 
and action”. Culture varies from society to society, group to group.  
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Hence, we say culture of Indians or Africans. Furthermore, culture varies from group 
to group within the same society. There are subcultures within a culture. Clusters of 
patterns which are both related to general culture of the society and yet distinguishable 
from it are called subcultures. Culture possesses an order and a system. 
 Man lives not only in the present but also in the past and future. He is able to do this 
because he possesses language which transmits to him what was learned in the past 
and enables him to transmit the accumulated wisdom to the next generation. A 
specialised language pattern serves as a common bond to the members of a particular 
group or subculture. Although culture is transmitted in a variety of ways, language is 
one of the most important vehicles for perpetuating cultural patterns. 
 
Culture is everything which is socially learned and shared by members of a society. It 
is culture that, in the wide focus of the world, distinguishes individual from individual, 
group from group and society. Among all groups of people there are widely shared 
beliefs, norms, values and preferences. Since culture seems to be a universal human 
phenomenon, it occurs naturally to wonder whether culture corresponds to any 
universal human needs. This curiosity raises the question of the functions of culture. 
Social scientists have discussed various functions of culture. Culture has certain 
functions for both the individual and society. Each person learns in his culture what is 
good, true, and beautiful. Attitudes, values and goals are defined by the culture. The 
individual normally learns them as unconsciously as he learns the language. Culture 
also provides the individual with a ready-made view of the universe.  
 
A society cannot exist apart from culture and is always made of persons and their 
groupings. People carry and transmit culture, but they are not culture. No culture can 
exist except as it is embodied in a society of men, no society can operate without, 
cultural directives. Like matter and energy, like mind and body, they are 
interdependent and interacting, yet express different aspects of the human situation.  
 
One must always keep in mind the interdependence and the reciprocal relationship 
between culture and society. Each is a distinguishable concept in which the patterning 
and organisation of the whole is more important than any of the component parts.  
By describing culture as all-encompassing, anthropologists refer to the fact that culture 
not only includes, but is largely responsible for, all human behaviour.  
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It is my opinion that humans, for the most part, can be characterized as a sum of their 
learned behaviours. There are, however, some human behaviours, such as eating, 
drinking, and reproducing, that are often assumed to be instinctual. Humans are born 
with biological needs to eat and drink along with an innate desire for reproduction, 
which is visible in all cultures, but the expression of these necessities are widely varied.  
It is a belief that one's culture dictates how a person acts on these instincts by teaching 
them what is “normal" and acceptable.  
 
Cultures force natural or instinctive drives to adapt to suit the wellbeing of a much 
larger group of people. An understanding of the relationship between language and 
culture is important for language learners, users, and for all those involved in language 
education.  
 For all language users, the recognition of how their language affects others can 
greatly impact the direction and motivation for both language study and interpersonal 
relationships, and it can also add great insight and value to language education, 
program planning, and curriculum development. Cultural equivalent: means replacing 
a cultural word in the SL with a TL one. However "the terms or words are not accurate". 
Functional equivalent: requires the use of a culture-neutral word. Descriptive 
equivalent: in this procedure the meaning of the CBT is explained in several words. 
(Newmark, 1988:83) Cultural equivalence in translation aims at the reproduction of 
whatever cultural features the source text holds into the target text.  
 
Culture – specific concept is when the source language word may express a concept 
which is totally unknown in the target culture. One finds that the term or word is not 
allocated in the target language or there is no word to express it – there is no 
equivalence. Non-equivalence at word level means that the target language has no 
direct equivalence for a word which occurs in the source text and which contains 
collocations which convey what to the target language reader. Culture specific words 
point to concepts which are not easily accessible to the target reader. The culture of 
language is dynamic in the sense that as the language of culture changes with it 
changes are also registered in people’s identities and their relationships to different 
constellations of power. Knowledge is accessible through language. Language is 
implicated in the construction of group and individual identities. If culture is the main 
determinant of attitudes, tastes and mores, language is the central feature of culture.  
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It is in language that culture is transmitted, interpreted and configured. Language is 
also a register of culture. Language is one of the distinctive features, which 
distinguishes human beings from the animal world.   
We are, in effect, “talkative animals.” In this respect we can also extend the logic of 
the argument to say that culture is the key distinguishing feature between us and the 
rest of the animal world. Our ability to create culture marks us off from other animals. 
Culture raises us above the rest of nature, beyond instinct, and relies on nurture for 
our enlightenment. Language is the most important means of human intercourse. 
Actually, ’cultural equivalence’ can be easily reached when the cultural words under 
translation are universally known. However, this can be diminished with cultural 
differences that languages may show. Further, Bayar (2007:26) discusses the 
importance of preserving the author’s ideology to make the translation equal to the ST. 
Newmark (1988:94) defines culture as "the way of life and its manifestations that are 
peculiar to a community that uses a particular language as its means of expression," 
thus acknowledging that each language group has its own culturally specific features. 
He further clearly states that operationally he does "not regard language as a 
component or feature of culture" (Newmark 1988:95) in direct opposition to the view 
taken by Vermeer (1989:222) who states that "language is part of a culture."   
 
According to Newmark, Vermeer's stance would imply the impossibility to translate 
whereas for the latter, translating the source language (SL) into a suitable form of the 
target language (TL) is part of the translator's role in transcultural communication. The 
notion of culture is essential to considering the implications for translation and, despite 
the differences in opinion as to whether language is part of culture or not, the two 
notions appear to be inseparable. Discussing the problems of correspondence in 
translation, Nida confers equal importance to both linguistic and cultural differences 
between the SL and the TL and concludes that "differences between cultures may 
cause more severe complications for the translator than do differences in language 
structure" (Nida, 1964:130). It is further explained that parallels in culture often provide 
a common understanding despite significant formal shifts in the translation. 
 
According to Goodenough (1981:62, cited in Thanasoulas (2001), culture is: 
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1. The ways in which people have organized their experience of the real world so 
as to give it structure as a phenomenal world of forms, their precepts and 
concepts. 
2. The ways in which people have organized their experience of their phenomenal 
world so as to give it structure as a system of cause and effect relationships, 
that is, the propositions and beliefs by which they explain events and 
accomplish their purposes. 
3. The ways in which people have organized their experiences so as to structure 
their world in hierarchies of preferences, namely, their value or sentiment 
systems. 
4. The ways in which people have organized their experience of their past efforts 
to accomplish recurring purposes into operational procedures for 
accomplishing these purposes in the future, that is, a set of “grammatical” 
principles of action and a series of recipes for accomplishing particular ends. 
 
Moreover, for Goodenough (1963:258-259, cited in Thanasoulas (2001) culture 
“consists of standards for deciding what is, standards for deciding what can be, 
standards for deciding how one feels about it, standards for deciding what to do about 
it, and standards for deciding how to go about it”. Another translation scholar. The 
cultural implications for translation are thus of significant importance as well as lexical 
concerns. Lotman's theory (1978:211) states that "no language can exist unless it is 
steeped in the context of culture; and no culture can exist which does not have at its 
centre, the structure of natural language”. 
 
 Bassnett (1980: 13-14) underlines the importance of this double consideration when 
translating by stating that language is "the heart within the body of culture," the survival 
of both aspects being interdependent. Linguistic notions of transferring meaning are 
seen as being only part of the translation process; "a whole set of extra-linguistic 
criteria" must also be considered. As Bassnett further points out, "the translator must 
tackle the SL text in such a way that the TL version will correspond to the SL version. 
To attempt to impose the value system of the SL culture onto the TL culture is 
dangerous ground" (Bassnett, 1980:23).  
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Thus, when translating, it is important to consider not only the lexical impact on the TL 
reader, but also the manner in which cultural aspects may be perceived and make 
translating decisions accordingly.  
 
Language and culture may thus be seen as being closely related and both aspects 
must be considered in translation. When considering the translation of cultural words 
and notions, Newmark proposes two opposing methods: transference and 
componential analysis (Newmark, 1988:96). As Newmark says, transference gives 
"local colour," keeping cultural names and concepts. 
Although placing the emphasis on culture, meaningful to initiated readers, he claims 
this method may cause problems for the general readership and limit the 
comprehension of certain aspects. 
 
The importance of the translation process in communication leads Newmark to 
propose componential analysis which he describes as being "the most accurate 
translation procedure, which excludes the culture and highlights the message" 
(Newmark, 1988:96). Nida's (1964:129) definitions of formal and dynamic equivalence 
may also be seen to apply when considering cultural implications for translation. 
Culture therefore, is the moral, intellectual and spiritual discipline for advancement, in 
accordance with the norms and values based on accumulated heritage. It is imbibing 
and making our own, the life style and social pattern of the group one belongs to.  
 
Culture is a system of learned behaviour shared by and transmitted among the 
members of the group. Culture is a collective heritage learned by individuals and 
passed from one generation to the next generation. The individual receives culture as 
part of social heritage and in turn, may reshape the culture and introduce changes 
which then become part of the heritage of succeeding generations. Each person learns 
in his culture what is good, true, and beautiful. Attitudes, values and goals are defined 
by the culture. The individual normally learns them as unconsciously as he learns the 
language. Culture also provides the individual with a ready-made view of the universe. 
The nature of divine power and the important moral issues are defined by the culture.  
 
Culture is about how human communities adapt to their changing material and social 
environments through their ideals, rules and action. Broadly speaking culture 
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embraces everything that contributes to the survival of humanity. Culture is a word we 
use often, without having a clear idea of its meaning. 
 
Kroeber and Kluckhohn define culture as consisting of patterns, explicit and implicit of 
and for behaviour acquired and transmitted by symbols, constituting the distinctive 
achievement of human groups, including their embodiment in artefacts; the essential 
core of culture consists of traditional (i.e., historically derived and selected) ideas and 
especially their attached values. Culture systems may, on the one hand, be considered 
as products of action, on the other hand, as conditioning elements of future action. 
(cited in Salehi, 2012) Culture is the product of interacting human minds, and hence a 
science of culture will be a science of the most complex phenomenon on earth. It will 
also be a science that must be built on interdisciplinary foundations including genetics, 
neuroscience, individual development, ecology and evolutionary biology, psychology 
and anthropology. In other words, a complete explanation of culture, if such a thing is 
ever possible, is going to comprise a synthesis of all human science. Such a synthesis 
poses significant conceptual and methodological problems, but also difficulties of 
another kind for those contributing to this science. Scholars from different disciplines 
are going to have to be tolerant of one another, open to ideas from other areas of 
knowledge. (Plotkin 2001:91) Torop (2009) focuses on the relationship between 
culture and translation as, Culture operates largely through translational activity, since 
only by the inclusion of new texts into culture can the culture undergo innovation as 
well as perceive its specificity. 
 
"Language, culture and literacy are elements that define individuals and their sense of 
belonging to a group or a nation" (Alidou et al., 2006: 30). According to Benson 
(2001:23) and Alexander (2003: 10), anthropologists and linguistics have long 
recognised that there is a relationship between language and culture. Is culture the 
way people behave, how they dress, what type of food they eat, which religions do 
they follow? Culture covers all of these things, and more. The definition below will give 
you a better understanding of the term. Culture is a system of shared beliefs, values, 
customs, behaviours, and artefacts that members of society use to cope with their 
world and with one another, and that are transmitted from generation to generation 
through learning. Alexander (2003:12) 
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2.3 How does culture happen? 
 
Culture is not something you are born with. It is learned from family, school, religious 
teachings, television and media and the government of a country. Advertisements, 
magazines and movies are also powerful guides. For example American music videos 
promote a certain style of dress, values, expression and attitude for young people. 
Many young people like the ‘cool speak’ of American pop music rather than talking in 
their home language. Schools and religious organisations also play a big role. Religion 
has many rituals specific to a particular culture. 
 
South Africa has been called the rainbow nation because it is made up of so many 
diverse cultures. Cultural practices are how we talk and behave, the way in which we 
pray, the special things we do when we have festivals, births and deaths. We have 
groups with different languages, religions, race, customs and traditions for example, 
Zulu, Ndebele, Khoisan, Hindu, Muslim and Afrikaner people.  
 
All of these people are united by being South African and all of their way of life forms 
part of our country’s identity and culture. It is important to promote and be proud of our 
South African culture and identity. This helps South Africans to understand and 
respect each other and to learn from each other’s cultural practices. This is part of the 
healing that democracy has brought after culture was used to divide South Africans in 
the past. For this reason, the government has a project called “Proudly South African” 
that encourages South Africans to value each other and the country. 
 
2.4 Language and culture 
 
The relationship between language and culture is a complex one due largely in part to 
the great difficulty in understanding people’s cognitive processes when they 
communicate. Below, Wardhaugh and Thanasoulas each define language in a 
somewhat different way, with the former explaining it for what it does, and the latter 
viewing it as it relates to culture. Wardhaugh (2002: 2) defines the language as 
knowledge of rules and principles and of knowledge of specific c sounds, words, and 
sentences. While Wardhaugh (ibid) does not mention culture per se, the speech acts 
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we perform are inevitably connected with the environment they are performed in, and 
therefore he appears to define language with consideration for context, something.  
 
Thanasoulas (2001) more directly compiled in the following: Language does not exist 
apart from culture, that is, from the socially inherited assemblage of practices and 
beliefs that determines the texture of our lives (Sapir, 1970: 207). In a sense, it is ‘a 
key to the cultural past of a society’ (Salzmann, 1998: 41), a guide to ‘social reality’ 
(Sapir, 1929: 209, cited in Salzmann, 1998: 41). If we are to discuss a relationship 
between language and culture, we must also have some understanding of what culture 
refers to. Goodenough (1957: 167), taken from Wardhaugh, (2002:219) explains 
culture in terms of the participatory responsibilities of its members. 
 
He states that a society’s culture is made up of whatever it is one has to know or 
believe in order to operate in a manner acceptable to its members, and to do so in any 
role that they accept for any one of themselves. Malinowski (Stern, 2009) views culture 
through a somewhat more interactive design, stating that it is a response to need, and 
believes that what constitutes a culture is its response to three sets of needs: the basic 
needs of the individual, the instrumental needs of the society, and the symbolic and 
integrative needs of both the individual and the society. For both Goodenough and 
Malinowski, culture is defined by benevolence and expectation. While each person 
holds their own individual roles and subsequent needs as part of a culture, the various 
needs of the culture must also be kept in balance.  
Consequently, in composing a definition for culture, we can see that the concept is 
often better understood in the context of how the members of a culture operate both 
individually and as a group. It is therefore apparent how important it is for members of 
any society to understand the actual power of their words and actions when they 
interact.   
Above, Salzmann is quoted by Thanasoulas as saying that language is ‘a key to the 
cultural past’, but it is also a key to the cultural present in its ability to express what is 
(and has been) thought,  believed, and understood by its members. Wardhaugh (2002: 
219- 220) says that there appear to be three claims to the relationship between 
language and culture: The structure of a language determines the way in which 
speakers of that language view the world or, as a weaker view, the structure does not 
determine the world-view but is still extremely influential in predisposing speakers of 
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a language toward adopting their world-view. The culture of a people finds reflection 
in the language they employ: because they value certain things and do them in a 
certain way, they come to use their language in ways that reflect what they value and 
what they do.  
Newmark (1988: 94) defines culture as the way of life and its manifestation peculiar to 
a community that uses a particular language as its means to expression, Culture 
shapes people’s behaviour and is reflected in the language they speak and write.  
 
Language and culture are therefore two side of the same coin. Although there is an 
element of universality in languages they differ in many ways as a result of their 
respective cultural embeddedness. Each language is firmly rooted in its own 
conceptual system and it follows therefore, that what is acceptable in one culture may 
not be so in another. The relationship between language and culture is commonly 
associated with Sapir and Whorf. This claim is the basis for much research on the 
relationship between language and culture and therefore will be covered in the great 
detail following an acknowledgement of the other two, beginning with a brief 
consideration of the ‘neutral claim’.(1970:208).  
 
While it can be argued that it is possible to analyse a language and/or culture without 
regard for the other, the reasons for such an analysis seem highly suspect. The fact 
that language is used to convey and to understand information would imply a 
relationship in which both the language giver and receiver assume one or more roles. 
In considering such communication in its most minimal of forms that is, the immediate 
setting it would be difficult to conclude that culture would in no way have an impact on 
the interaction even on the smallest of scale. The second proposed relationship 
suggests that people in a culture use language that reflects their particular culture’s 
values. This is the opposing view of Sapir and Whorf in that here it is the ‘thoughts’ of 
a culture which are reflected in the language and not the language which determines 
the thought. This claim implies that cultures employ languages that are as different as 
the cultures that speak them and therefore linguistic functions differ in terms of, for 
example, a culture’s level of technological development. 
 
 However, Wardhaugh (2002:225-226) argues that we must assume that all languages 
possess the resources to allow any speaker to say anything… provided that speaker 
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is willing to use some degree of circumspection. Wardhaugh (ibid: 225) also notes that 
people who speak languages with different structures (for example Germans and 
Hungarians) can share similar cultural characteristics, and people who have different 
cultures can also possess similar structures in language (for example Hungarians and 
Finns). Examples like these indicate that the second relationship between language 
and culture is quite viable. 
 
The first of the three proposed relationships from above is the basis for the Whorfian 
hypothesis; the belief that the structure of the language determines how people see 
the world.  
 
The idea that language, to some extent, determines the way we think about the world 
around us is known as linguistic determinism, with ‘strong’ determinism stating that 
language actually determines thought, and ‘weak’ determinism implying that our 
thought is merely influenced by our language (Campbell, 1997).  
Strong linguistic determinism and the idea that difference in language results in 
difference in thought, or linguistic relativity, were the basic propositions for the Sapir-
Whorf Hypothesis. The hypothesis claims that we see and hear and otherwise 
experience very largely as we do because the language habits of our community 
predispose certain choices of interpretation (Wardhaugh, 2002:220). In considering 
the various researches, it does appear that the structure of a language determines 
how speakers of that language view their world.  
 
A look at how users of different languages view colour, linguistic etiquette and kinship 
systems helps to illustrate this point. Alternatively, Wardhaugh (2002: 234) observes 
another theory that claims all people approach the colour spectrum in the same 
cognitive way and it is the development of a culture that creates the demands for 
differentiation. Nevertheless, Lucy (1997), quoted by Wardhaugh, (ibid2) asserts that 
communicatively relevant encodings of visual experience lie in socially anchored 
linguistic systems. 
 
 Skoto (1997) also observes (based on Lucy’s report regarding the cross-cultural 
pinwheel of colour study by Brown, Lenneberg, and others) that the cross-cultural 
pinwheel of colour linguistics has shown that grammatical structure can influence 
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thoughts and interpretations. If a language is set to respond to perceptions in a specific 
way, then the thoughts of those who employ that language would seemingly also be 
restricted. However, when extending this claim to languages that are, for example, 
structured to reflect social hierarchy such as with Japanese and its numerous levels 
of politeness, the issue of whether the language actually controls the thoughts of the 
user is difficult to confirm. Linguistic etiquette has also been studied for its possible 
influence on user perceptions. Kasper (1997: 385) emphasizes the role of linguistic 
etiquette in cultures claiming it to be a shaper of both communicative contexts as well 
as human relationships. Though linguistic norms differ between cultures, 
demonstrating respect towards others is an important function of language.  
 
2.5 Customs closely linked to culture 
 
Customs are particular and established ways of behaving and acting. Culture must not 
be confused with race. In fact, many people falling within the same race/group may 
have very different cultures.  
Culture comprises elements of behaviour such as language, religion, values, 
standards and customs that are shared by a group of people. Culture is learned from 
childbirth. It is not inherited but acquired from the environment in which one grows up. 
In any one country there might be one or more main cultural groups and within this, 
there could also be a number of sub-cultures. 
For example, in South Africa there is an African culture within which different groups 
have their own sub-cultures or variations from the broad African culture. Culture 
includes the things people believe in and the way they do them. Because this study is 
about culture, specific culture concepts will be considered. Culture is a way of life of a 
specific group of people.  
Culture is passed on from one generation to the next; it is the way of life for an entire 
society. Cultural equivalence in translation aims at the reproduction of whatever 
cultural features the source text holds into the target text.  
These vary from things specific to the geographical situation, the climate, the history, 
the tradition, the religion, the interpersonal or inter-community social behaviour, to any 
cultural event having an effect on the language community. (Baker 1992:25). 
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 A culture – specific concept is when the source language word may express a concept 
which is totally unknown in the target culture. One finds that the term or word is not 
allocated in the target language or there is no word to express it – there is no 
equivalence. 
 
2.6 The relationship between language and culture 
 
While one culture may distinguish between ‘father’ and ‘uncle’, another may not and 
culture. Notwithstanding individual cognitive processes or general knowledge, it is fair 
to assume that worldviews may be influenced by culture and not just language.   
 
Although language structure provides phrasings for human understanding and can 
manipulate thoughts in this respect, if pre-existing knowledge does not supply a 
foundation for general understanding, the ways in how one defines and evaluates each 
encounter would be left solely to linguistic knowledge.  “When we encounter something 
familiar we can categorize it quite easily and with some degree of confidence thanks 
to pre-acquainted knowledge or schemata”. (Nishida, 1999: 754). Nishida explains that 
when a person enters a familiar situation, they retrieve a stock of knowledge of 
appropriate behaviour and or roles he/she should play in that situation.  
 
Hudson (1996: 77-8) in Wardhaugh (2002:236) similarly suggests that when we hear 
something new, we associate with it who typically may use it and in what kind of 
occasion it appears to be typically used. Our interpretations of our observations in life 
are guided by how we classify those experiences both linguistically and culturally.  
 
Turner (1994, :15-22) taken from Nishida (1999,:760)  states that people use 
schemata to help recognize situations, create strategies for addressing them, apply 
the strategies, and then deal with the resulting actions in the same manner. “If we were 
to verbalize this actual process, it would obviously be our language that would restrict 
how we would express ourselves, but the fact that we are not able to express every 
thought and feeling involved in every situation does not imply that we lack those 
thoughts and feelings.”  Since this type of process is encountered repeatedly in daily 
life, it might be over -simplistic to assume that it is language that restricts us from 
thinking in a particular way.  We must assume that meaning and intelligibility are at 
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least partially determined by the situation, and the prior experience of speakers as 
cited by Gumperz, (1977), taken from Saville-Troike, (1997: 138). 
 
  
The culture of language is dynamic in the sense that as the language of culture 
changes with it changes are also registered in people’s identities and their 
relationships to different constellations of power. Knowledge is accessible through 
language. Language is implicated in the construction of group and individual identities. 
If culture is the main determinant of our attitudes, tastes and mores, language is the 
central feature of culture. It is in language that culture is transmitted, interpreted and 
configured. Language is also a register of culture.  
 
Historically, the trajectory of a culture can be read in the language and the evolution 
of its lexical and morphology. Actually, ’cultural equivalence’ can be easily reached 
when the cultural words under translation are universally known. However, this can be 
diminished with cultural differences that languages may show. Further, Bayar 
(2007:26) discusses the importance of preserving the author’s ideology to make the 
translation equal to the ST.  Culture exists in the minds or habits of the members of 
society. Culture is the shared way of doing and thinking.  
 
Each person learns in his culture what is good, true, and beautiful. Attitudes, values 
and goals are defined by the culture. The individual normally learns them as 
unconsciously as he learns the language. Culture also provides the individual with a 
ready-made view of the universe. The nature of divine power and the important moral 
issues are defined by the culture. The individual does not have to select, but is trained 
in a Christian, Buddhist, Hindu, Muslim or some other religious tradition. This tradition 
gives answers for the major (things imponderable) of life, and fortuities the individual 
needs to meet life’s crises. The relationship between society, culture and personality 
is stressed by Ralph Linton (1992) “A society is an organised group of individuals. 
 
 A culture is an organised group of learned responses. The individual is a living 
organism capable of independent thought, feeling and action, but with his 
independence limited and all his resources profoundly modified by contact with the 
society and culture in which he develops. A society cannot exist apart from culture and 
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is always made of persons and their groupings. People carry and transmit culture, but 
they are not culture.  
 
Culture is about how human communities adapt to their changing material and social 
environments through their ideals, rules and action. Broadly speaking culture 
embraces everything that contributes to the survival of humanity. The Xhosa speaking 
people have been in close contact with both their English and Afrikaans speaking 
compatriots and have assimilated a lot of the latter’s cultures. Funny enough they have 
very little idea of what is happening in the lives of the very people with whom they 
share the country. Although language structure provides us with phrasings for our 
understanding and can manipulate our thoughts in this respect, if pre-existing 
knowledge does not supply a foundation for general understanding, the ways in which 
we define and evaluate each individual encounter would be left solely to linguistic 
knowledge. 
 
 As researchers, a recognition that a relationship between language and culture does 
exist brings us to consider how this understanding can apply to language education 
and language policy. Notwithstanding individual cognitive processes or general 
knowledge, it is fair to assume that worldviews may be influenced by culture and not 
just language. Although language structure provides us with phrasings for our 
understanding and can manipulate our thoughts in this respect, if pre-existing 
knowledge does not supply a foundation for general understanding, the ways in which 
we define and evaluate each individual encounter would be the relationship between 
language and culture: “… the language carries the culture, and if we want to be 
successful people, we also have to have our own culture” (French 2010: 105)  
 
The language carries the culture,” for example, emphasizes that the language and 
culture are strongly affected by, and dependent on, each other’s presence. It can be 
said to be the central issue in translation although its definition, relevance, and 
applicability within the field of translation theory have caused heated controversy, and 
many different theories of the concept of equivalence have been elaborated within this 
field in the past fifty years. Whenever there is deficiency, terminology may be qualified 
and amplified by loanwords or loan translations, neologisms or semantic shifts, and 
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finally, by circumlocutions the comparison of texts in different languages inevitably 
involves a theory of equivalence. 
 
Linguistic-based theories, according to Fawcett 1997), dominated translation studies 
until the cultural turn at the beginning of the 1980s. In terms of these theories, 
equivalence was the prevailing concern and yardstick/criterion against which 
translators were to judge their translations. Unfortunately, owing to linguistic and 
cultural differences between languages, translations inevitably fell short of the 
equivalence ideal (Heylen 1993:2). 
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3. CHAPTER 3: EQUIVALENCE   
 
In this chapter types and different theories of equivalence, several approaches of 
translation, problems and strategies of non- equivalence in translation and overview 
of translation equivalence will be discussed.  
 
3.1 What is equivalence? 
 
The word equivalence' is a major terminological ambiguity in the field of translation. 
Contrary to its precise meaning in mathematics and logic, this term becomes 
ambiguous, vague and subject to various interpretations when used in the field of 
language and translation. The problem lies, in fact, in the question whether we can 
define translation equivalence in terms of sameness.  
 
Speaking about equivalence, Van Der Broek (1978, 32-33) says “It is the precise 
definition of equivalence in mathematics which forms the main obstacle of its use in 
translation theory. The properties of a strict equivalence relationship (symmetry, 
transitivity, and reflectivity) does not apply -to the translation relationship". If a specific 
linguistic unit in one language carries the same intended meaning / message encoded 
in a specific linguistic medium in another, then these two units are considered to be 
equivalent.  
 
The domain of equivalents covers linguistic units such as morphemes, words, phrases, 
clauses, idioms and proverbs. So, finding equivalents is the most problematic stage of 
translation. It is worth mentioning, however, it is not meant that the translator should 
always find one-to-one categorically or structurally equivalent units in the two 
languages, that is, sometimes two different linguistic units in different languages carry 
the same function. Jakobson (1966, 232 -239) considers that equivalence cannot be 
defined in terms of sameness and synonymy in translation theory and further states 
that no translation can be a complete version of the original for translation is no more 
than "a creative transposition". As Gorjan (1970, 201) maintains, "Translators can 
strive to come as close to the original as possible, but they never can or will achieve 
complete identity in their translations". 
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 In bilingual lexicography equivalence can be defined as the relationship between a 
source language expression and a target language expression with regard to 
meaningful (semantic equivalence) and usage (pragmatic equivalence). The 
comparison of text in different languages inevitably involves a theory of equivalence. 
Equivalence can be said to be the central issue in translation although its definition, 
relevance, and applicability within the field of translation theory have caused heated 
controversy, and many different theories of the concept of equivalence have been 
elaborated within this field in the past fifty years. Translating concepts of a language 
is not an easy task .Language is first and mainly connected with its corresponding 
culture. With regard to the translation process, translators must take into account the 
differences between the cultural background the text comes from and the cultural 
background that text goes to, at language level. It would be easy to make translations 
if language were simply a nomenclature for a set of universal concepts. Catford 
maintains that the central problem of translation practice is that of finding target 
language translation equivalents. (1965:21) According to him equivalence is the key 
word in the translation process.  
 
Gouws (1996:16) develops the concept further by noting that translation equivalence 
implies a semantic co-ordination between a lemma and its translation equivalent 
paradigm.  Bell (1991:6) remarks that equivalence between the source text and the 
target text can be in different degrees namely, full or partial, In respect of different 
levels of presentation; equivalence in respect of context, semantics, and grammar .and 
at different ranks, word for word, phrase for phrase, sentence for sentence. Total 
equivalence is a chimera; it is unlikely that it will to ever be true.  
 
Lastly, Baker (1992:10, 46) says that there are two levels of translation equivalence 
for example: equivalence at word level, where the target language word expresses the 
same meaning as the source language word. Secondly, there is equivalence above 
the other word level which occurs when words in the target language combine with 
other words to form stretches of language and these express the same meaning as in 
source language.  
 
Different types of equivalence can be described in a global dimension where three 
main types are usually distinguished as full equivalence, partial equivalence and zero 
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equivalence. These three different relations control lexicographers with different 
challenges in ensuring that the users will be able to achieve an optimal retrieval. 
Equivalence means that the original text and translated text are in a one-to-one 
correspondence 
 
3.2 Baker's approach to translation equivalence 
 
New adjectives have been assigned to the notion of equivalence (grammatical, textual, 
pragmatic equivalence, and several others) and made their appearance in the plethora 
of recent works in this field. An extremely interesting discussion of the notion of 
equivalence can be found in Baker (1992) who seems to offer a more detailed list of 
conditions upon which the concept of equivalence can be defined. She explores the 
notion of equivalence at different levels, in relation to the translation process, including 
all different aspects of translation and hence putting together the linguistic and the 
communicative approach. She distinguishes between:  
a) Equivalence that can appear at word level and above word level, when 
translating from one language into another. Baker acknowledges that, in a 
bottom-up approach to translation, equivalence at word level is the first 
element to be taken into consideration by the translator. In fact, when the 
translator starts analysing the source text /he looks at the words as single units 
in order to find a direct 'equivalent' term in the target language Baker gives a 
definition of the term word since it should be remembered that a single word 
can sometimes be assigned different meanings in different languages and 
might be regarded as being a more complex unit or morpheme. This means 
that the translator should pay attention to a number of factors when considering 
a single word, such as number, gender and tense 
b) Grammatical equivalence, when referring to the diversity of grammatical 
categories across languages. She notes that grammatical rules may vary 
across languages and this may pose some problems in terms of finding a direct 
correspondence in the target language In fact, she claims that different 
grammatical structures in the source language and text language may cause 
remarkable changes in the way the information or message is carried across. 
These changes may induce the translator either to add or to omit information 
Page 57 of 118 
 
in the target text because of the lack of particular grammatical devices in the 
target language itself.  
c) Amongst these grammatical devices which might cause problems in translation 
Baker focuses on number, tense and aspects, voice, person and gender. 
d) Textual equivalence, when referring to the equivalence between a source 
language text and a target language text in terms of information and cohesion. 
Texture is a very important feature in translation since it provides useful 
guidelines for the comprehension and analysis of the source text which can 
help the translator in his or her attempt to produce a cohesive and coherent 
text for the TC audience in a specific context. It is up to the translator to decide 
whether or not to maintain the cohesive ties as well as the coherence of the 
source language text. His decision will be guided by three main factors, that is, 
the target audience, the purpose of the translation and the text type.  
e) Pragmatic equivalence, when referring to implicates and strategies of 
avoidance during the translation process. Implicates is not about what is 
explicitly said but what is implied. Therefore, the translator needs to work out 
implied meanings in translation in order to get the message across. The role 
of the translator is to recreate the author's intention in another culture in such 
a way that enables the reader to understand it clearly. 
f) Baker (1992) states that S.L word may express a concept which is totally 
unknown in the target culture. It can be abstract or concrete.  
g) It may be a religious belief, a social custom or even a type of food. In her book, 
In Other Words, she argues about the common non-equivalents to which a 
translator come across while translating from SL into TL, while both languages 
have their distinguished specific culture. She put them in the following order: 
i. Culture specific concepts 
ii. The SL concept which is not lexicalized in TL 
iii. The SL word which is semantically complex 
iv. The source and target languages make different distinction in meaning 
v. The TL lacks a super ordinate 
vi. The TL lacks a specific term (hyponym) 
vii. Differences in physical or interpersonal perspective 
viii. Differences in expressive meaning 
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3.3 Nida’s equivalent relations 
 
Nida (1966:19) maintains that equivalence consists of "producing in the receptor 
language the closest natural equivalent to the message of the SL first in meaning and 
secondly in style". It is, thus, suggested in Nida's definition that translation equivalence 
is completed in two phases, one at the semantic level and then another at the stylistic 
one which Meschonnic (1973, 315) calls the phase of "lateralisation" or "poetization'. 
Nida’s theory of translation is characterized by his distinction between two types of 
equivalence: formal equivalence and dynamic equivalence. In formal equivalence, the 
translator focuses on the message itself, that is, its form and content, as there should 
be a close similarity between the ST and the TT message (Nida, 1964:7] This source-
oriented type is described as an approach that "depends on one-to-one matching of 
small segments, on the assumption that the centre of gravity of text and translation 
lies in the significance for terminological and artistic reasons”. 
 
 Similarly, in her study of equivalent types in translation, Baker argues that equivalence 
is always relative in the sense that it is influenced by many linguistic and cultural 
factors. In the same context, Munday, (2001) pointed out that ‘gloss translation’ with 
scholarly ‘footnotes’ are the most typical of formal equivalence, for they help the reader 
to understand the source culture’s language and customs. Concerning dynamic 
equivalence, Nida mentions that this type is based on "the principle of equivalent 
effect," in which "the relationship between receptor and message should be 
substantially the same as that which existed between the original receptor and the 
message."  (Nida, 1964: 159, cited in Monday). Translation equivalence occurs when 
an SL [source language] and TL [target language] texts or items are related to (at least 
some of) the same relevant features of situation substance.  However, the notion of 
equivalence or equivalent effect is not tolerated by all theorists.  
 
Many scholars reject its existence in translation. Broek (1978) states "we must by all 
means reject the idea that the equivalence relation applies to translation. 
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3.4 Full equivalence 
 
Where there is a complete agreement between two expressions in different languages 
as regard to content and usage, we have a case of full equivalence also known as 
congruency.  
Full equivalence occurs primarily in certain types of terminology especially in science 
and technology where concepts are largely formed on an international basis and in 
many cases are standardised. Full equivalence can also occur for several meanings 
of the lemma. The existence of full equivalence could lead to the presentation of the 
translation equivalent without any contextual or contextual entries in comment or 
semantics.  Source language and target language forms are equal in all aspects. Full 
equivalence does not always demand a one on one relation between source language 
and target language. 
 
3.5 Partial equivalence 
 
This type prevails where the source language and the target language items do not 
display a one on one relation and it manifests itself in different ways and creates a 
challenge to dictionary users in achieving the interpretation of the relation between the 
relevant source and the target language items. Here there is no one on one relation 
between the source and target language items. The source language form cannot 
substitute the target language form in every occurrence. Where there is some, but not 
complete agreement between two expressions in different languages as to content 
and use we have a case of partial equivalence. According to Gouws (2005:155) partial 
equivalence prevails where the source and target language items do not display a one 
on one relation and it only applies on the lexical level and not on a semantic level.  
Convergence: a single target language expression that corresponds to a sum of the 
meanings of two or more meanings of the source language. 
 
3.6 Zero equivalence 
 
When the target language has no full or partial equivalence, there is zero equivalence. 
This occurs for source language expressions denoting culture. This is also referred to 
as lacking equivalence. The source language concepts are specific Gouws (1996) 
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cites that the lack of translation equivalents where lexical gaps exist, establishes a 
relation of zero equivalence. The zero equivalence adds to the challenges a 
lexicographer faces.  This poses a problem as the lexicographer does not find the 
required equivalents in the target language.  
Non- equivalence at word level means that the target language has no direct 
equivalent for a word which occurs in the source text. 
 
3.7 Dealing with the problem of non- equivalence 
 
Non-equivalence at word level means that the target language has no direct 
equivalence for a word which occurs in the source text will contain collocations which 
convey what to the target reader would be unfamiliar associations of ideas. Culture 
specific words point to concepts which are not easily accessible to the target reader. 
Baker (1992) says that a translator encounters the problem of non- equivalence at 
word level when a word in the source language has no equivalent in the target 
language. This means that the translator is unable to find any word in the target 
language which is an exact match for the word in the source text. This poses a problem 
in the translation of terminology. 
 
3.8 Strategies used for non-equivalence 
 
There are a number of strategies that can be used to deal with the problems of the 
lack of target language terms that ensure terminological equivalence with the source 
text. Among these strategies are some of those that Mona Baker discusses, namely: 
translation by a more general word, translation by a less expressive word, translation 
by paraphrase, translation by using loan words and translation by using a loan word 
plus explanation. 
 
3.9 Problems of non-equivalence regarding culture specific concepts 
 
It is observed that problems of cross cultural communication do not represent a 
misunderstanding of words but lack of understanding of the concepts behind the 
words.  
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Translation using loan word is a strategy that is usually used to deal with non – 
equivalence problems such as the translation of culture specific terms, concepts that 
are not lexicalised in the target culture, of Morden terms (Baker 1992:34). 
a) Ukulobola- which denotes the custom where a man gives a certain number of 
head of cattle to the father of his bride to be. A translation of dowry or bride –
pride could be misleading 
b) Ukuthwala: this term is defined in English as “abducting a girl as a wife for a 
young man” Pahl et al (1989: 335) 
 
Extended meanings: 
a) Ukukhupha to take out, to entertain, to vomit 
b) Ukukhama to wrangle, to yawn, to strangle 
 
Untranslatable words: 
a) Ubuntu with a close translation meaning human kindness umntu ngumntu 
ngabantu 
b) Indaba / Imbizo with a close translation of a gathering, meeting or conference 
 
Struggle/ political terms: 
a) Itoyitoyi 
b) Umzabalazo 
c) impimpi 
 
Borrowed words:  
a) uanti -aunt  , igeli (girl) helper 
b) ihempe, itafile, iblawuzi 
 
3.10 Idioms  
 
In translating idioms one has to decide whether he should translate an idiom with 
another idiom. Sometimes this is not possible. An idiom is a fixed group of words with 
a special meaning and which is also different from the meaning of the individual words.  
Idioms have a strong cultural basis and where there is a noticeable difference in the 
culture of the speakers of the languages of any bilingual dictionary, the lexicographer 
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will have problems in coordinating idioms. The existence of an idiom in one language 
does not imply the existence in another language. 
 
Baker (1992:63) says that idioms are frozen patterns of language which allow little of 
no variation in form and often carry meanings which cannot be deduced from their 
individual components. 
 
Using an idiom of similar meaning and form. 
Examples:  
a) Igazi liyajiya kunamanzi – blood is thicker than water 
b) Ukutyhila kwelinye iphepha- turn over a new leaf 
 
Using an idiom of similar meaning but not similar form 
Examples: 
a) Ukuba phakathi kwenyama nozipho – between the devil and the deep blue 
sea 
b) Ucuntsu akafani noshici- half a loaf is better than no bread 
 
Translation by paraphrase 
Examples: 
a) Ubuso bendoda ziinkomo. This literally means “the face of the man is cattle” 
– what counts in a man is the possession of cattle. 
b) Isitya esihle asidleli “a beautiful dish is not eaten from- this is said when a 
young person of good character dies. 
 
Translation by paraphrase using unrelated words is a strategy that is usually used 
when a term in the source language is not lexicalised at all in the target language. 
Translation by cultural substitution involves replacing a culture – specific item’. Or 
expression with a target language item which does not have the same propositional 
meaning but is likely to have a similar impact on the target reader, for instance by 
evoking a similar context in the target culture. Tolerance of strategies that involve 
significant departure from the propositional meaning of the text varies considerably 
across different communities and temporal locations Baker (2011: 29).  
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The source language word may express a concept which is totally unknown in the 
target culture. The concept may relate to a religious belief, a social custom or even a 
type of food. Baker (2011:18).  
 
Cultural equivalence aims at the reproduction of whatever cultural features the ST 
holds into the TT. These vary from things specific to the geographical situation, the 
climate, the history, the tradition, the religion, the interpersonal or inter-community 
social behaviour, to any cultural event having an effect on the language community. 
Culture – specific concepts, when the source language word may express concept 
which is totally unknown in the target culture. One finds that the term or word is not 
allocated target language word to express it – there is no equivalence Non-
equivalence at word level means that the target language has no direct equivalence 
for a word which occurs in the source text will contain collocations which convey what 
to the target reader would be unfamiliar associations of ideas.  
 
Culture specific words point to concepts which are not easily accessible to the target 
reader. Cultural language barriers can present challenges to effective communication. 
Emotional constraints, behaviour constraints and cognitive constraints are three main 
reasons for cultural language barriers.  Even if a person from a specific culture were 
to speak the same language as another person from another culture, the way he or 
she interprets communication is different.  
 
If translation of languages is needed for communication between the two people, the 
situation can worsen. For example, communication might break down if another 
language were poorly translated into English and vice versa. This is because the 
English language has scores of words for specific conditions, like emotion, just like 
many other languages. For effective translation, the interpreter or translator should 
have prior knowledge or understanding of the relevant cultures. Some collocations 
reflect the cultural setting in which they occur.  
 
 It is apparent from this definition that ’cultural equivalence’ consists of the rendering 
of the SL cultural features into a TL in a way that helps the reader understand these 
foreign cultural aspects through his own cultural ones. Actually, ’cultural equivalence’ 
can be easily reached when the cultural words under translation are universally known. 
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However, this can be diminished with cultural differences that languages may show. 
Further, Bayar (2007) [26] discusses the importance of preserving the author’s 
ideology to make the translation equal to the ST. 
 
It is observed that problems of cross cultural communication do not represent a 
misunderstanding of words but lack of understanding of the concepts behind the 
words. When the target language has no full or partial equivalence, there is zero 
equivalence. This occurs for source language expressions denoting culture.  
 
This is also referred to as lacking equivalence. The source language concepts are 
specific Gouws (2005:159) cites that the lack of translation equivalents where lexical 
gaps exist, establishes a relation of zero equivalence. The zero equivalence adds to 
the challenges a lexicographer faces. Translation using loan word is a strategy that is 
usually used to deal with non – equivalence problems such as the translation of culture 
specific terms, concepts that are not lexicalised in the target culture, of modern terms 
(Baker 1992:34). Translating concepts and stretches of language is not an easy task. 
Language is first and mainly connected to the cultural background.   
 
Regarding translation process, translators must take into account the differences 
between the cultural background the text comes from and the cultural background that 
text goes to, at language level. It would be easy to make translations if language was 
simply a nomenclature for a set of universal concepts .Culture is about how human 
communities adapt to their changing material and social environments through their 
ideals, rules and action. Broadly speaking, culture embraces everything that 
contributes to the survival of humanity 
 
3.11 Overview of translation equivalence 
 
3.11.1 The concept of translation equivalence 
 
Numerous linguistic scholars recognized the importance of seeking a proper 
equivalence during translation process.  Catford defines translation equivalence with 
his notable statement: “Translation equivalence occurs when an SL (source language) 
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and TL (target language) texts or items are related to (at least some of) the same 
relevant features of situation substance.”(cited in Broek, 1978).   
Halverson (1997), defines equivalence is the relationship existing between two 
entities, and the relationship is described as one of similarity in terms of any of a 
number of potential qualities. J. House (1997) states the notion of equivalence is the 
conceptual basis of translation. Catford also shares “the central problem of translation 
practice is that of finding TL equivalents and the central task of translation theory is 
therefore that of defining the nature and conditions of translation equivalence” (1965. 
21). 
 
3.11.2 Different theories of equivalence 
 
Translation has been studied by many scholars from different notions of view. Some 
of translation scholars defined their theories a source-oriented theory, others regarded 
the target oriented theories. These theorists have studied equivalence in relation to 
the translation process, using a variety of approaches, namely quantitative and 
qualitative approach; however, all translation theories are related to the notion of 
equivalence in one way or another. Equivalence plays a crucial role in translation 
which is the matter of establishing equivalence between S.L and T.L. 
 
3.11.3 Quantitative approach 
 
Kade (1968) and Hann (1992), regarding lexical equivalence, divided equivalence into 
four categories. The first type is one - to - one equivalence, when a single expression 
in the TL for a single SL expression is used. The second one is one - to - many 
equivalence; when more than one TL expression for a single SL expression is used.  
Thirdly, when a TL expression covers part of a concept designated by a single SL 
expression, the phenomenon is called one - to – part - of - one equivalence. Lastly, nil 
equivalence happens when there is no TL expression for an SL expression. 
 
3.11.4 Qualitative approach 
 
Many scholars dedicated themselves to study TE under the qualitative approach. 
Among thousands of works on this, some have become the famous and reliable 
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foundations for the latter studies. To date, there have been three subdivisions under 
qualitative approach including: function based, meaning-based and form-based 
approach.  Nida, Koller and Baker are three linguistic researchers usually credited as 
the founders of the above approaches with their major works of the time. 
 
3.11.5 Function-based equivalence 
 
Nida (1964) argues that there are two different types of equivalence, including formal 
equivalence- which, in the second edition, is referred to as formal correspondence and 
dynamic equivalence. Formal correspondence focuses attention on both form and 
content (as in Bible, international diplomacy, law and the like) unlike dynamic 
equivalence emphasizes the text readability. Formal correspondence consists of a TL 
item which represents the closest equivalent of a SL word or phrase.  
 
Nida stresses that there are not always formal equivalents between language pairs. 
Dynamic equivalence is a translation principle in which a translator translates the 
meaning of the original text; producing the same impact on the original wording did 
upon the ST audience.  
 
Nida believes that the main aim of equivalent effect is to achieve "the closest natural 
equivalent to the source language" (1964:126). He stresses that the adaptation of 
grammar, cultural references and lexicon of the ST will lead to the translation 
naturalness while highlighting the preservation of the text meaning on its style as the 
root of the equivalent effects. He argues that formal translators who focus more on 
forms are more likely to misinterpret the "intention of the author" and "distort the 
meaning" (1964:191-192). 
 
3.11.6 Meaning-based equivalence 
 
Werner Koller (1977) proposes five levels of equivalence, namely ‘denotative, 
connotative, text-normative, pragmatic and formal equivalence’. It should be noted that 
Koller’s formal equivalence is different from Nida’s.  
As cited in Mehrach (1997:14) and Munday (2001:47), Koller distinguishes five types 
of equivalence as follows:  
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a) 'Denotative equivalence' refers to the case where the ST and the TT have the 
same denotations, that is conveying the same extra linguistic facts; 
b) 'Connotative equivalence', also referred to as 'stylistic equivalence', is related 
to the lexical choices between near synonyms; 
c) 'Text normative' refers to text types, i.e., the description and analysis of a 
variety of texts behaving differently;  
d) 'Pragmatic equivalence', also called 'communicative equivalence', is oriented 
towards the receptor of the text, as he should receive the same effect that the 
original text produces on its readers; 
e) 'Formal equivalence', may also be referred to as 'expressive equivalence', is 
related to the word-for word rendition of forms, aesthetic and stylistic features 
of the ST.  
 
3.11.7 Form-based equivalence 
 
Baker (1992) proposes five levels of equivalence: equivalence at word level, 
equivalence above word level, grammatical equivalence, textual equivalence, 
pragmatic equivalence. Firstly, equivalence at word level is taken into consideration. 
Baker defines the term “word” and notes that word sometimes have different meanings 
in different languages, and relates meaning of words with morpheme.  
 
Baker introduces problems at word level and above word level before suggesting 
some strategies in dealing with them. Secondly, grammatical equivalence refers to the 
diversity of grammatical categories across languages. She affirms that grammatical 
rules across languages may differ, which lead to some problems in finding a direct 
correspondence in the TL. Thirdly, textual equivalence refers to the equivalence 
between a SL text and a TL text regarding information and cohesion.  
 
Whether the cohesive relations between TL and SL should be maintained depends on 
three main factors, that is, the target audience, the purpose of the translation and the 
text type. Finally, pragmatic equivalence refers to implication of the TL text. The duty 
of a translator is recognizing the implied meaning of SL text, and then reproducing it 
in a way that readers of the TL can comprehend clearly without any misunderstanding 
culturally. 
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The problem of non-equivalence 
 
The problem of non-equivalence has been drawing the attention of many researchers. 
Jakobson claims that "there is ordinarily no full equivalence between code units" (cited 
in Munday, 2001). Jakobson also explains the differences between structures, 
terminology, grammar and lexical forms of languages are the main reasons of non-
equivalence. Jacobson states that "equivalence in difference is the cardinal problem 
of language and the pivotal concern of linguistics." (cited in Munday, 2001). In his 
theory, the general principle of cross-language difference and the concept ‘semantic 
field’ has been established.  
 
Catford (1996) found that there are two factors which affected the equivalence i.e. 
linguistic and cultural factors, leading to two kinds of equivalents i.e. linguistic and 
cultural equivalents. Some arguments against Catford theory. Snell-Hornby claims 
that textual equivalence introduced by Catford is “circular” and his examples are 
“isolated and even absurdly simplistic” (1988:19-20). Furthermore, she criticizes 
equivalence in translation is an illusion because there are many aspects, including 
textual, cultural and situational ones, get involved in the equivalent degree of the 
translation. 
 
House (1977) also agrees that not only functional but situation factor need to be taken 
into consideration during the process of translation. Equivalent effect, as judged by 
Newmark, is “the desirable result, rather than the aim of any translation” (1988:134). 
Accordingly, the equivalent effect is a result which all translators long to achieve. 
Further, Newmark (1988) argues that the text may reach a 'broad equivalent effect' 
only if it is 'universal' that means cross culture share common ideas. 
 
3.11.8 Non-equivalence at word level 
 
Among many approaches introduced above, Mona Baker was the most outstanding 
theorist dramatically focusing on equivalence at word level since, as being claimed by 
her, word is the basic unit to be considered in meaning of translation text.  
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Her analysis on word level is particularly clear, easy to comprehend. It is undeniable 
that Mona Baker’s theory on non-equivalence at word level is universally supported by 
a great number of famous linguistic scholars and researchers. Firstly, Halliday (1985) 
strongly stresses the importance of seeking for equivalence at word level by the 
famous saying “meanings are realized through words, and without a theory of 
wordings, there is no way of making explicit one’s interpretation of the meaning of the 
text” (1985:17).  
  
Additionally, Bayar also appreciates the significance of word level equivalence by 
affirming that equivalence “designates an area of correspondence ranging around the 
word” (2007.163). She even involves the roles of lower units such as the phoneme or 
the morpheme. 
 
Roger. T. Bell (1991) is another notable researcher to mention equivalence at word 
level. She also figures out that there is no word equivalence among languages since 
even in the same language there is no absolute synonym between words.  
Newmark agrees “it is impossible to expect perfect translation equivalence between 
SL word and its TL correspondent” (1991:100). He emphasizes that between the two 
words that are deemed to be correspondents, one always covers more ground in 
meaning than the other, leading to the problem of non-equivalence at word level. 
 
 
In addition, Catford (1996) stresses on the equivalence at word level. He started with 
categorized translation regarding three perspectives: the extent of translation (full 
translation versus partial translation) the grammatical rank at which the translation 
equivalence is established (rank bound translation vs. unbounded translation); the 
levels of language involved in translation (total translation vs. restricted translation). 
Catford notes that in rank-bound translation an equivalent is sought in the TL for each 
word, or for each morpheme encountered in the ST.  
 
This finding of Catford is very significant because it consists of both important 
approaches toward equivalence, namely, linguistic and cultural approaches. On the 
contrary, there were some arguments against Catford theory. Snell-Hornby claims that 
textual equivalence introduced by Catford is “circular” and his examples are “isolated 
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and even absurdly simplistic” (1998:19-20).  Furthermore, she criticizes equivalence 
in translation is an illusion because there are many aspects, including textual, cultural 
and situational ones, get involved in the equivalent degree of the translation.  
 
House also agrees that not only functional but situation factor need to be taken into 
consideration during the process of translation. Equivalent effect, as judged by 
Newmark, is “the desirable result, rather than the aim of any translation” (1997:134). 
Accordingly, the equivalent effect is a result which all translators long to achieve. 
Further, Newmark (1988) argues that the text may reach a 'broad equivalent effect' 
only if it is 'universal' that means cross culture share common ideas. 
 
 It is noteworthy that Leonardi introduces Baker’s theory as “an extremely interesting 
discussion of the notion of equivalence” (2000: 7). As appraised in Leonardi’s paper, 
Baker has provided “a more detailed list of conditions upon which the concept of 
equivalence can be defined”. The author particularly compliments levels of Baker’s 
approach as “putting together the linguistic and the communicative approach” and 
agrees that in a bottom-up approach to translation, equivalence at word level is the 
first element to be taken into consideration by the translator. 
 
In summary, Mona Baker’s categories of non-equivalence at word level and strategies 
to address the problem have been corroborated and strongly recognized by many 
linguistic theorists and researchers. Most often meaning is carried by units much more 
complex that the single word and by various structures and linguistic devices. 
Whenever we translate a source text into a target text we face the problem of 
translation equivalence and non-equivalence. Thus, in this paper the researcher has 
tried to explain the equivalence and non-equivalence problems occurred when 
translating an English source text into a Xhosa text. 
 
 An important work on equivalence by Werner Koller, Einfubrung in die 
Ubersetzungswissenschaft (1979), examines closely the concept of equivalence and 
the linked term correspondence. According to him, correspondence falls within the 
fields of contrastive linguistics, which compares two language systems and describes 
the differences and similarities contrastively.  Its parameters are those of Saussure’s 
langue. Equivalence, on other hand, relates to equivalent items in specific ST-TT pairs 
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and contexts. Here, the parameter is Saussure’s parole. Koller points out that while 
knowledge of correspondences is indicative of competence in the foreign language, 
knowledge and ability in equivalences are indicative of competence in translation. 
Koller describes five different types of equivalences. They are Denotative equivalence, 
Connotative equivalence, Text-normative equivalence, Pragmatic equivalence and 
Formal equivalence. The denotative equivalence is related to the equivalence of the 
extra linguistic content of the text.  
The connotative equivalence is related to the equivalence of the connotative 
dimensions of a text. The text – normative equivalence is related to text types, with 
different kinds of texts behaving in different ways. The pragmatic equivalence is quite 
similar to Nida’s dynamic equivalence. It is oriented towards the receiver of the text or 
message. It is also called communicative equivalence. The formal equivalence is 
related to the form and aesthetic of the text.    
 
Theorists like Holmes think that the use of the term equivalence is perverse. Durisin 
argues that the translator of a literary text should not be concerned with establishing 
equivalence of natural language, but of artistic procedures. The procedures cannot be 
considered in isolation, but must be located within the specific cultural- temporal 
context within which they are used (Bassnett, 1991:28). Equivalence in translation 
should not be approached as a search for sameness, but as a dialectic between signs 
and structures within and surrounding the Source language and the Target language 
text.   
 
As complete equivalence is not possible, there is always the question of loss and gain. 
Nida discusses in detail the difficulties encountered by the translator when faced with 
the terms or concepts in the Source language that do not exist in the Target language. 
This leads to the question of untranslatability.  
 
Here are some types of equivalence:  
 
1) One-To-One Equivalence;  
2) One-To-Many Equivalence; 
3) Many-To-One Equivalence; and  
4) Null Equivalence.  
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The first type of equivalence is relatively unproblematic as a word in the source 
language has only one equivalent in the target language: for instance, the word 
isikhafu (Xhosa) scarf (English) as its equivalent.  But it becomes problematic when 
the lexical gap between the two languages widens due to cultural, social and historical 
differences. The second type of equivalence is inherently problematic due to 
alternatives of equivalents offered: the word kulungile (Xhosa) offers three alternative 
meanings: it is right, it is ok, it is correct in English. Here the source language covers 
a wide range of contextual meanings. When such words are translated, the translator 
has to choose the potent and vital meaning most appropriate to the context. The third 
type is also problematic as the exactness or precision of meaning changes in 
translation. The fourth type leads to the problem of untranslatability. While translating 
idioms and proverbial expressions the translator confronts an obvious dilemma: 
whether he should transfer the items from the source language and transcribe them in 
the target language.  
 
The transfer of the untranslatable words and their transcription in the target language 
provide a local colour to the translation. Thus, translation is a creative process at every 
level of which the translator makes a choice. The choice of the translator is political as 
well as aesthetic, though they are more or less synonymous. In the matter of 
equivalence, the translator’s choice is not between alternative yet exact equivalents, 
but between equivalents more or less inexact.  
 
So the choice depends on the ideology of the translator and the aesthetic that he 
follows. As any literary text is a synthesis of politics and aesthetics of the writer, the 
translator’s choice of equivalents depends on the requirements of his textual politics. 
All types of translation involve loss or gain off meaning. Translation also causes 
skewing of meaning while decoding and encoding ideas. This results from the choice 
of the nearest equivalent. In this regard, Catford remarks: “In translation, there is the 
substitution of TL meanings for SL meanings; no transference of TL meanings into SL. 
In transference, there is an implantation of SL meanings into the TL text. These two 
process must be clearly differentiated in any theory of translation” (1965:27).   
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The distinction between translation and transference is essential to define linguistic 
untranslatability. Catford defines translation as a unidirectional process which involves 
“the replacement of textual material in one language (SL) by equivalent textual 
material in another language (TL)” (1965:20). It is primarily a linguistic act as it involves 
an operation performed on languages. Though the definition seems to be simple, it 
calls for comment on two terms, namely “textual material” and “equivalent.”  The use 
of the term “textual material” underlines the fact that in normal conditions of translation 
it is not the entirety of a SL text that is replaced by TL equivalents. At one or more 
levels of language there may be replacements by non-equivalent TL material. The 
central problem of any translation practice is that of finding translation equivalents. 
Several theorists speak on the problems of equivalence in translation.  
 
Jakobson, Nida and Popovic have contributed to the theory of equivalence.   In his 
essay, “On Linguistic Aspects of Translation” (1959), Jakobson approaches the 
problem of equivalence as a linguistic problem: “Equivalence in difference is the 
cardinal problem of language and the pivotal concern of linguistics” (Brower, 1962: 
239). He argues that the translator recodes and transmits the SL messages into TL 
messages and thus translation involves two equivalent messages in two different 
codes. In Jakobson’s discussion, the problem of equivalence focuses on the 
differences in the structure and terminology of languages rather than on the inability 
of one language to render a message written in another verbal language. He 
emphasizes that the problem of equivalence is related to the structure and syntax of 
the language.  
 
The conventional terms such as literal, free and faithful translation became outdated 
with the publication of Nida’s two major works Towards a Science of Translating (1964) 
and The Theory and Practice of Translation (1969), which he co-authored with Taber. 
Nida, who has applied a communication model for his theory of translation, 
distinguishes between formal equivalence and dynamic equivalence. Nida explains: 
“Formal Equivalence focuses attention on the message itself, in both form and content 
one is concerned that the message in the receptor language should match as closely 
as possible the different elements in the source language” (1964:159). 
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 Formal equivalence or formal correspondence is thus oriented towards the SL 
structure. The most typical of this kind of translation is “gloss translation,” with a close 
approximation to SL structure, often with footnotes, to gain close access to the 
language and customs of the source culture (Nida and Taber, 1969:24).  
 
In such a translation, a translator is concerned with such correspondences as poetry 
to poetry, sentence to sentence, and concept to concept. This kind of translation allows 
the reader to understand as much of the source language context as possible.  
 
The connotative equivalence is related to the equivalence of the connotative 
dimensions of a text. The text – normative equivalence is related to text types, with 
different kinds of texts behaving in different ways. The pragmatic equivalence is quite 
similar to Nida’s dynamic equivalence. It is oriented towards the receiver of the text or 
message. It is also called communicative equivalence. The formal equivalence is 
related to the form and aesthetic of the text. Theorists like James Holmes think that 
the use of the term equivalence is perverse. Dionye Durisin argues that the translator 
of a literary text should not be concerned with establishing equivalence of natural 
language, but of artistic procedures. The procedures cannot be considered in isolation, 
but must be located within the specific cultural- temporal context within which they are 
used. (Bassnett, 1991:28).   
 
Equivalence in translation should not be approached as a search for sameness, but 
as a dialectic between signs and structures within and surrounding the Source 
language and the Target language text. As complete equivalence is not possible, there 
is always the question of loss and gain. Nida discusses in detail the difficulties 
encountered by the translator when faced with the terms or concepts in the Source 
language that do not exist in the Target language. This leads to the question of 
untranslatability. The complexity of languages makes one infer that literary art is 
untranslatable, both linguistically and culturally. Catford distinguishes two types of 
untranslatability, linguistic and cultural.   
Linguistic untranslatability occurs when there is no lexical or syntactic substitute in 
language for the Source language item. This is the result of the differences between 
the Source language and the Target language. Cultural untranslatability is due to the 
absence in the target.  
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4. CHAPTER 4: KINSHIP LEXICAL ITEMS 
 
In this chapter, cultural transference, strategies on tackling non -equivalence, 
kinship, and selected isiXhosa kinship cultural lexical terms are discussed. 
The single biggest problem that translators who translate from a language such as 
English into the African languages have to contend with is the lack of terminology in 
the African languages in the majority of specialist subject fields. The relevance of 
terminology theory and practice for translators therefore becomes clear when the 
translator is faced with a situation where he/she can no longer rely on existing 
knowledge and/or dictionaries, and has to conduct research beyond the dictionary. 
(Gauton, et al 2002: 81).  
 
When one is communicating with someone from own culture, one may express himself 
much easier because he/she can share many similar ideas with the other person.. But 
when communication is between people from different culture, the process is more 
troublesome. Words, as an effective tool, reflect author’s attitude and beliefs, their 
points of view thus language expresses cultural reality. A term in one language does 
not have a counterpart in another language. 
 
It is a known fact that each nationality has its own culture. It’s the unique symbol of 
their mind. A society’s culture consists of whatever it is one has to know or believe in 
order to operate in a manner acceptable to its members, and do so in any role that 
they accept for any one of themselves. In a word, culture refers to the entire way of 
life of a society. It includes things such as ideas, customs, family patterns and 
languages. Language is not seen as an isolated phenomenon suspended in a vacuum 
but as an integral part of culture. Some social scientists consider it the keystone of 
culture. On the other hand, language is influenced and shaped by culture. It reflects 
culture. It just likes a bridge between culture and translation, so it plays a very 
important role in it. 
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4.1 Cultural background 
 
In all languages or communities kin terms form a recognized vocabulary used to 
designate relatives and to identify the relationship of these relatives to ego or to each 
other. When one communicates with somebody from one’s own culture, one can 
express himself or represent his experience much easier because one can share 
many similar ideas with him. But when communication is between people from 
different culture, the process is more troublesome. Words, as an effective tool, reflect 
author’s attitude and beliefs, their points of view. And we can say, language expresses 
cultural reality. A term in one language does not have a counterpart in another 
language. 
 
4.2 Problems of cultural transference 
 
Cultural transference is a challenge to the translator. These words have different 
meanings in different languages and cultures. The translator faces greatest challenge 
while transferring kinship words from one language to another. And the problem 
multiplies if there is great gap between the cultures of two languages like Xhosa and 
English. For instance, in English there are a few kinship words like uncle, aunt to 
express relationships. 
Kinship refers to the anthropological study of the ways in which humans form and 
maintain relationships with one another, and further, how those relationships operate 
within and define social organization 
 
4.3 What is kinship? 
 
According to the International Encyclopaedia of the Social Sciences copyright 2008, 
kinship is one of the universals in human society and therefore plays an important role 
in both the regulation of behaviour and the formation of social groups. Kinship systems 
depend on the social recognition and cultural implementation of relationships derived 
from descent and marriage and normally involve a set of kinship terms and an 
associated set of behavioural patterns and attitudes which, together, make up a 
systematic whole.  
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It further stares that all societies distinguish various categories of relation-ship by 
descent or consanguinity, and most societies distinguish relationships by marriage or 
affinity as well. Although dictionary definitions differentiate these relationships, it is 
convenient to extend the term “kinship” to cover both kinds. The resulting network of 
social relations may constitute almost the whole social structure in some of the simpler 
societies or be a relatively small part of a highly complex structure, as in modern 
industrial societies. In either case, however, the system of kin-ship and marriage plays 
an important role in maintaining group cohesion and solidarity and in orienting the 
individual members to the social maze. The use of the term “system” implies that there 
is a complex relation of interdependence between the component parts: the social 
categories and the associated rights and duties.  
 
Kinship systems are found to vary in different societies with respect to a number of 
characteristics: (1) the extent to which genealogical and affinal relationships are 
recognized for social purposes; (2) the ways in which relatives so recognized are 
classified or grouped in social categories; (3) the particular customs by which the 
behaviour of these relatives is regulated in daily life; (4) the various rights and 
obligations which are mediated through kinship; and (5) the linguistic forms which are 
used to denote the various categories of kin. Often the domain of kinship is clearly 
marked off, but there are frequently metaphorical and other extensions which result in 
related systems or subsystems. In all societies, kinship is marked by a set of 
relationship terms that define the universe of kin and that may be extended 
metaphorically to non kin and even to various aspects of the world of nature. Kinship 
terms have been the centre of much interest on the part of both anthropologists and 
linguists, and considerable progress has been made in their classification and 
analysis. In most societies, kinship terms are utilized in daily life, both in reference and 
in direct address, and often their use is required by custom.  
 
The terminological system frequently represents a distinctive subset of the lexicon, 
and the linguist can provide greater understanding of it by componential analysis, 
formal analysis, and historical reconstruction of earlier forms. There is a basic logic to 
kinship terminology, in that particular terms do not imply a status position so much as 
a relationship: the use of a particular term implies it’s reciprocal.  
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Thus, if you call a man “father,” he responds with “son.” On the other hand, parallel 
terms in different societies may or may not have the same significance or meaning.  
 
Social anthropologists have been more concerned with the set of behavioural patterns 
between relatives and have tended to consider the terms used as linguistic tags 
representing or symbolizing the particular expected behaviours and attitudes between 
pairs or groups of kin. But the two systems are not always in a one-to-one relationship, 
and it is more profitable scientifically to consider them in a relationship of dynamic 
interdependence and to examine the discrepancies as possible evidence for social 
and cultural change.  
 
According to Kanu, kinship can be understood as a culture’s system of recognised 
family roles and relationships that define the obligations, rights and boundaries of 
interaction among the members of a self –recognising group.  He further states that it 
could be defined through genetic relationships, adoption, or other ritualised behaviour 
such as marriage and household economies. He maintains that kinship ranges in size 
from a single, nuclear family to tribal or intertribal relationships and it creates a network 
that gives its members a sense of belonging. (2004:1) 
 
Kinship has a critical role and can be defined as being the meeting place of nature and 
culture. (Strathern1992:87) The need to understand cultural phenomena using their 
own terms, meanings, and references. Schneider comments that the first task of 
anthropology, prerequisite to all others, is to understand and formulate the symbols 
and meanings and their configuration that a particular culture consists of. (Schneider 
1984:196).  Kinship, Schneider argues, has not been approached from this 
perspective, and so “kinship . . . is essentially undefined and vacuous: it is an analytic 
construct which seems to have little justification even as an analytic construct” 
(Schneider 1984:185) and hence “`kinship’ … is a non-subject" (Schneider 1972:51) 
 
Kinship systems have similarly been studied to discover how language is related to 
thought through the ways in which the use of terms like father, brother, or older brother 
reflect how people behave toward these people (Wardhaugh, 2002: 229). Westerman 
says Africans are known for their sense of “kinship or family’ and it has been one of 
the strongest forces in African life.  
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He claims that kinship is an institution in which “everybody is somebody” (1949:65). 
Mbiti understands kinship as a vast network that stretches literally in every direction, 
to embrace everybody in any given local group. He states that it therefore means that 
each individual is a brother in law, uncle or aunt, and there are many kinship terms to 
express the precise kind of kinship pertaining two individuals. (1971:104) 
 
Kinship refers to the social translation of genetically and sexually grounded 
relationships. The web of relationships formed by connections of blood and marriage 
make up a person’s kin network. Blood relationships are more formally known as 
consanguineous relationships, (such as father, mother and child) while relationships 
formed as a result of marriage are affinal relationships. Thus a female is related 
consanguineally to her mother, daughter and son, while is related affinaly to her 
husband. (Broude1994:165). Affinal relationships also include all of a spouse’s own 
biological relationships. Thus a man’s sister is an affinal relation to his wife. Also, while 
one’s father’s sister is one’s consanguine relation, ones father’s sister’s husband who 
is not related to one’s blood is one’s affine. As in kinship systems only full siblings 
have identical fields of kinship apart from their affine connections. 
 
The socially recognized relationship between people in a culture who are or are held 
to be biologically related or who are given the status of relatives by marriage, adoption, 
or other ritual. Kin is the broad-ranging term for all the relationships that people are 
born into or create later in life and that are considered binding in the eyes of their 
society. According to Tonkinson (1991: 57) kin is considered as a system of social 
relationship that are expressed in a biological idiom, using terms like "mother" ,son, 
and soon. Kin is best visualized as a mars of networks of relatedness, not two of which 
are identical, that radiate from each individual. Consequently, kin encompasses the 
norms, roles, institutions and cognitive processes referring to all the social 
relationships that people are born into or create later in life, and that are expressed 
through, but not limited to, a biological idiom.  
 
Some languages make it easy to express certain concepts or words such as kin terms 
which in other languages are at best very difficult to express. Thus translating kin terms 
from one language to another is regarded as an illusion to be believed (Bollinger, 
1975:192-4; Hudson, 1984:89; Prasithrathsint, 1990; 1996: 261).  
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An explicit analysis of kin terms in a particular language yields a clear picture of the 
kin system in the culture with which the language is associated. Hence the use of kin 
terms varies from culture to culture, so that what is viewed as an uncle/nephew 
relationship in English may be regarded as father/son or something else in another 
language (Nida, 1975:33; Elgin, 1979:27; Wardhaugh, 2002:220-8) 
 
 
According to Stone (1997: 5), kin is the recognition of a relationship between persons 
based on descent or marriage. If the relationship between one person and another is 
considered by them to involve descent, the two are "consanguine" (blood) relatives. If 
the relationship has been established through marriage, it is affinal. The 
Anthropological study of kinship has been dominated by two central issues namely: 
the relationships linking the families to larger kinship groups that incorporate multiple 
families and endure longer than a single family, and the relationships between the ties 
and locality that is between blood and soil. (Kuper 1982; 72). 
 
 Kinship is the most basic principle of organizing individuals into social groups, roles, 
and categories. Some form of organization based on parentage and marriage is 
present in every human society. Schneider maintains that kin ties are acknowledged 
to be opstative and mutable rather than established at birth or marriage and future 
relationships can be considered just as legitimate as biological ones. (1972, 1984).  
 
More than a half century earlier, when Rivers considered four modes by which kinship 
might be defined, he began in a similar vein by asserting that blood relationship 
(consanguinity) is inadequate for a definition of kinship as it would not account for the 
practice of adoption and other practices which make it evident that “fatherhood and 
motherhood depend, not on procreation and parturition, but on social convention” 
(Rivers, 1968:52). The second mode for defining kinship – the one he decided upon 
was through genealogy which, though it might be determined through blood 
relationship, could also be determined through some other social procedure. Next he 
considered the possibility that kinship is defined through the terms of relationship, but 
found this lacking as he considered that pedigree and genealogy determine the terms 
of relationship and not the reverse.  
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His fourth mode was by social function, whereby persons are regarded as kin of one 
another if their duties and privileges in relation to one another are those otherwise 
determined by consanguinity” (Rivers, 1968:53). But Rivers’ notion of genealogy 
reintroduced the consanguinity he initially had rejected for, as Schneider has pointed 
out, in his genealogical method he made sure to limit the genealogical terms father, 
mother, child, husband and wife to “their English sense” (Rivers 1900:75). Schneider 
comments “All Rivers really does, then, is to say that kinship is in the first instance 
defined in terms of consanguinity . . . and that sometimes social convention alone may 
confirm a kinship relationship even in the absence of a relationship of consanguinity 
but that, when it does, it is created in the image of a consanguineal tie” (Schneider 
1972:54).  
 
This insistence on a consanguineal tie has led Schneider to reject kinship as a domain 
of study. He asserts that "the way in which kinship has been studied does not make 
good sense" (Schneider 1984:201) since ‘it exists in the minds of anthropologists but 
not in the cultures they study” (Schneider 1972:51).  
 
Schneider’s comments contrast strongly with Ward Goodenough’s observation made 
about the same time:  “We anthropologists have assumed that kinship is universal, 
that all societies have kinship systems. If we are correct in this assumption, if every 
society does have some set of relationships whose definition involves genealogical 
considerations of some kind, then genealogical space must be constructed of things 
that are common to all mankind. These, we have seen, are parenthood and socially 
recognized sexual unions in which women are eligible to bear and from which women 
and especially men derive rights in children and thus establish parent-child 
relationships”. (Goodenough 1970:97).  
 
 Goodenough, following in the footsteps of Rivers, takes as self-evident that kinship 
relations are to be defined using genealogical criteria. Kinship can be understood as 
a culture’s system of a recognised family roles and relationships that define the 
obligations, rights and boundaries of interaction among the members of a self - 
recognising group.  (Kanu, 2014:2) 
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Kinship terminology involves terms people in a society use to classify their relatives. It 
can therefore be defined as the system of names applied to categories of kin standing 
in relationship to one another (McHenry 1992a: 881).  
 
Stone (2000: 5) sees kinship as relationships between persons based on descent or 
marriage. However, kinship terminology varies from one language to an-other. In some 
instances, providing the actual meaning and correct equivalents of kinship terms is 
difficult. 
 
 Languages differ in the way they express certain meanings. The target language may 
make more or fewer distinctions in meaning than the source language (Baker 1992: 
22). In certain cases, the difference in the manner languages convey meaning is 
caused by cultural differences between the source language and the target language.  
 
McHenry (1992: 282) stresses that "the finding of exact equivalents is more difficult 
than is commonly realized, because every language slices up the world in its own 
particular way". This is also expressed in kinship terminology. Stone (2000) says 
societies vary in the extent to which kinship connections form the basis of their social, 
economic and political structures. There may therefore not be a correspondence in 
terms. According to Al-Kasimi (1983: 63), two related items in two different languages 
may not cover the same semantic range.  
 
Kinship systems, including line terminology, are not uniform across cultures. Kinship 
terminology differs across cultures. Each language has its own kinship terms which 
reflect the culture with which it is associated. Kinship terminologies and formal social 
structures are kinds of culture patterns which, among primitive peoples, express the 
impulse toward cultural play, innovation, and unconscious experiment. The extent of 
their mutual correspondence is a matter of historical and functional adjustment and 
varies from culture to culture. 
 
“Kinship terminologies are pattern systems of semantic logic, highly variable in detail 
and historically derivable, but also classifiable” into “natural types” (Kroeber, 1952: 
172). In this respect they are analogous to linguistic families and biological types.  
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He further cites that kinship terminologies are part of a language, and as such they 
are classifications, and classifications are based on categories. The categories are 
conceptual categories subject to the patterning of “unconscious logic.  
 
According to Al-Kasimi (1983: 63), two related items in two different languages may 
not cover the same semantic range "The English kinship term 'uncle' is polysemic; it 
may be used to designate the class of kinsmen defined as 'the brother of either of 
one's parents' or to designate one of two different but related classes of kinsmen, 
namely (1) the husbands of 'aunts' in which case we may speak more precisely of 
'uncles by marriage' and (2) the brothers of grandparents, rather than of parents, in 
which case we may speak more precisely of 'great uncles'." Polysemy refers to in-
stances where the same word may have a set of different meanings. 
 
In English one’s mother’s sister, father’s sister, mother’s brother’s wife and father’s 
brother’s wife is called aunt. This is totally different in isiXhosa. One’s mother’s sister 
is called makazi, father’s sister is called dadobawo, mother’s brother’s wife is called 
malumekazi and father’s brother’s wife is called mamokhulu/ momkhulu/, 
mamophakathi or mamomncinci depending on seniority.  
 
In English, children of one's father's or mother's brothers or sisters are one's cousins, 
and cousin means the son or daughter of one's uncle (including one's father's younger 
and elder brothers) or aunt (including one's mother's younger and elder sisters). 
IsiXhosa pronouns differentiate seniority for relatives more clearly than English 
pronouns do. The children of one's parents' older siblings are called (kanina, mza, 
kabawo), the children of one's parents' younger siblings are called mzala. 
 English, in comparison, only has the one word "cousin" to collectively describe the 
children of all of one's parents' siblings without differentiating seniority or sex. 
Moreover, Xhosa kinship terms distinguish between blood relations and in-law status 
include mamomncinci (aunt or wife of father’s younger brother), and malumekazi (aunt 
or wife of mother’s younger brother). 
 
In isiXhosa, the use of uncle is restricted to the brother of one's mother and is referred 
to as malume. The brother of one's father is called tatomncinci (little father), if younger 
than one's father, and tatomdala (big father), if older than one's father.  
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In its kinship system, Xhosa makes a distinction with regard to seniority. Brothers of a 
person's mother are called malume irrespective of relative age or status (Mönnig 1978: 
241).  As Hammel (1966: 7) says: "The relationship of seniority and juniority are, in 
this analysis, more important than the raw data would immediately indicate." Marole 
(1954) provides one equivalent, malume, for the English kinship term uncle. 
 
In contrast to English, the isiXhosa equivalents of niece and nephew, which is 
mtshana, is not affected by gender. While in English the female is called niece and the 
male is called nephew, in isiXhosa both the female and the male are referred to as 
mtshana.  Interestingly, Xhosa hierarchical kinship system of pronouns is also applied 
to outsiders. Even though the listener is not a family member or relative, kinship terms 
are used as pronouns to address and refer to friends and unfamiliar interlocutors 
(Luong, 1990).  
 
Mbiti (1971:104) says that in every African kinship relationship, there is hierarchy 
based on age and degree of kinship and in this relationship the oldest members have 
a higher status than the youngest. One uses appropriate pronouns depending on 
whether the person is the same age as oneself or one's grandparents, parents, 
children, or grandchildren. For example, for people older or of the same age as one's 
parents, the appropriate pronoun could be tatomdala meaning parent's older brother 
or sister dadobawo. If the person is younger than one's parents, the appropriate 
pronoun could be ncinci.  
 
People of the same age as one's grandparents can be called makhulu, tatomkhulu, 
which are various pronouns for grandparents and great-grandparents. For example, a 
person who is approximately the age of one’s uncle or aunt could be addressed as 
tata/ mama, respectively. In addition, the way in which one addresses himself or 
herself depends on the listener’s age and status. For instance, when meeting 
someone approximately the age of one’s aunt or uncle, it is common to address 
oneself as mama/ tata when meeting someone approximately the age of one’s older 
sister, one may address himself or herself as sisi and bhuti for someone with the same 
age as your older brother for niece/nephew mtshana is used in isiXhosa whether male 
or female.  
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In isiXhosa there are kinship words like molokazana / simtshakazi or makoti which 
means daughter in -law or mkhwenyana for a son-in-law.  Same applies to sbari or 
mlanya when the newly wed male addresses his wife’s brother and sbarikazi or 
mlanyakazi for sister in law.  The newly wed female will address the sister’s brother as 
indodakazi, her mother in –law as mamazala and her father in law as tatazala. 
 
 As Mbananga (2003: 115) writes, "The languages of different communities in South 
Africa are part of cultural diversity. Language has an intrinsic value closely connected 
with the cultural identity, knowledge and understanding." In showing the differences of 
kinship relation between English and African languages, Mandela (1995: 10) says: "In 
African culture, the sons and daughters of one's aunts and uncles are considered 
brothers and sisters, not cousins. We do not make the same distinctions among 
relations practised by Whites. We have no half-brothers or half-sisters.  
 
My mother's sister is my mother; my uncle's son is my brother; my brother's child is 
my son, my daughter." Bilingual dictionary lexicographers must always keep in mind 
that there will be no one-to-one correspondence between words across languages, 
because of cultural differences.  Therefore, there is a need for lexicographers to 
acquaint themselves with the culture of the target language to provide all the possible 
equivalents. The more a translator is aware of complexities of differences between 
cultures, the better a translator s/he will be. It is probably right to say that there has 
never been a time when the community of translators was unaware of cultural 
differences and their significance for translation (Ghadi 2009:1). It is obviously difficult 
for one to translate a word in English into IsiXhosa and vice versus once it does not 
exist in the target language.  
 
A cultural concept is not the only, but the most common, case in which a translator is 
likely to introduce an exotic concept to people of TL. Not surprisingly, no matter how 
excellent a translator can be in terms of both linguistic and cultural backgrounds, there 
are always concepts that cannot be translated from one language to another. 
 
This phenomenon has been defined as “cultural untranslatability” by a great number 
of international researchers and scholars. It is noteworthy that “cultural 
untranslatability” is likely to happen due to so many differences between English and 
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indigenous culture. English and IsiXhosa culture, in particular. In addition, 
geographical features, history, and development level of two nations contains many 
distinctive points generating certain concepts that cannot be translated in a way that 
Xhosa people can easily comprehend.  
 
Culture is something which cannot be conveyed through words. All of these lead to 
the loss of meaning in translation process. Mona Baker (1992:18) proposes the 
necessity to group vocabulary in a language into some conceptual fields. She states 
that semantic fields are the division “imposed by a given linguistic community on the 
continuum of experiences”. This phenomenon is noteworthy since it is likely to occur 
during a translation course. It is quite the opposite of the above case, which means in 
the TL. There are not enough specific terms to illustrate words in the SL., specific 
terms do not equally match each other, resulting in the non-equivalence between ST 
and TL.  
 
Although there are different types of address terms according to different literature, 
kinship address terms and social address terms is the most popular classification. 
Kinship address terms are usually applied to address those who are related to the 
relatives by blood or marriage. Social address terms are used to address the non-
relatives. Being applied frequently in daily communications, kinship and social address 
terms are definitely a significant and indispensable part of social life.  
 
Although there are so many differences between the two languages address terms, 
there are, in both Xhosa and English, some address terms that possess equivalent 
cultural meaning, communication values and context styles. So it is convenient to 
choose the equivalents in translating this kind of isiXhosa address terms into English.  
 
For instance, the Xhosa address terms tata, mama can be directly translated into 
“dad”, “mother” respectively. For the term “aunt”, Xhosa speakers make a distinction 
depending on whether it involves a paternal aunt or a maternal one. Accordingly, the 
word dadobawo (father’s sister) or makazi (mother’s sister) will be used in different 
situations.  
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English fails to make this distinction of relationship in the sense that they do not 
indicate whether it involves a maternal or paternal aunt. It uses a general term for the 
two and can therefore not be considered as total equivalents of the Xhosa terms. In 
isiXhosa terms differentiate seniority for relatives more clearly than English do. The 
children of one's parents' older siblings are called somkhulu (sisi omkhulu) and 
sophakathi/ sisi ophakathi, the children of one's parents' younger siblings are called 
somnci/ sisi omncinci or ncinci.   
Mzala, mnakwe and kanina are used in Xhosa to differentiate the term than one's 
English, in comparison, only has the one word "cousin" to collectively describe the 
children of all of one's parents' siblings without differentiating seniority or sex. 
 
”We anthropologists have assumed that kinship is universal, that all societies have 
kinship systems.  If we are correct in this assumption, if every society does have some 
set of relationships whose definition involves genealogical considerations of some 
kind, then genealogical space must be constructed of things that are common to all 
mankind. These, we have seen, are parenthood and socially recognized sexual unions 
in which women are eligible to bear and from which women and especially men derive 
rights in children and thus establish parent-child relationships”. (Goodenough 
1970:97). Goodenough, following in the footsteps of Rivers, takes as self-evident that 
kinship relations are to be defined using genealogical criteria. 
 
 Subsequently, with the formal approach to the study of kinship terminologies 
introduced by Lounsbury, the assumption of genealogy as the basis of kinship took on 
the aura of definition. Thus Scheffler and Lounsbury equated kinship and genealogy 
in comments such as “Relations of genealogical connection, or kinship proper…” and 
“Where the distributional criteria are genealogical and egocentric, we speak of 
relations of kinship” (Scheffler and Lounsbury 1971:38). 
 
But Schneider had noted that: the genealogically defined grid is the only analytic 
device that has been applied to most of the systems which anthropologists have 
studied.  There has been almost no systematic attempt to study the question without 
employing this device.  To put it simply, it is about time that we tested some other 
hypotheses. (Schneider 1972:49).  
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In addition, linkage between the terminological space and a genealogical grid is 
elucidated by analytically mapping the terminological space onto the genealogical grid.  
 That mapping, then, determines for each of the abstract symbols in the terminological 
structure its definition as a class of associated kin types.  
 
 
Contrary to Rivers’ argument that kin terms are defined through genealogical 
relationships, the mapping going from the structure of kin terms to the genealogical 
grid establishes the independence of the definition of the kin term structure from the 
genealogical grid.  Rather than viewing either the terminological space or the 
genealogical grid as primary and the other as secondary, the results of the analysis 
argue for viewing the genealogical and the terminological spaces as co-existing 
conceptual structures with overlap arising through application of the symbols from 
these two conceptual structures to the same domain of persons.  Distinguishing these 
cultural constructs is the degree of abstraction involved in their definition as conceptual 
structures. 
 
 Although the subject of kinship has long dominated anthropological thinking and 
teaching, there is no introductory book on it.  In many societies the kin group is the 
basic functional unit. People depend upon relatives for their domestic, religious, 
economic and political wellbeing. In all human cultures people are connected to other 
people by blood or by marriage. Relationships defined by blood or by marriage are 
objective facts of life (Broude 1994: 165).  
 
The study of kinship as an aspect of social structure began with the lawyers and 
students of comparative jurisprudence.  That is why the study of kinship today is 
replete with legal terminology and concepts: rights, claims, obligations, contract, 
agnation, corporate, etc. (Fox, 1967:11). What anthropologists call “kinship relations” 
can be viewed in two ways: on the one hand, we can look at the total society and ask 
how it forms its kinship groups, and how they function and on the other, we can look 
at the network of relationships that bind individuals to each other in the web of kinship. 
(Fox, 1967:22)  He further states that the study of kinship is the study of what a man 
does with these basic facts of life: mating, gestation, parenthood, socialisation, 
siblings.  
Page 89 of 118 
 
 
As Schulte (cited by Jayaraju in his paper2011:3) has rightly pointed out '...translation 
is not the translation of words, even though the final product of our translations appears 
in the form of words and sentences. Words in themselves are very fragile entities. 
Each one of us develops different connotations in our encounter with every word' so 
the translator should 'acquire a sense for the magnetic field of words, their semantic 
fields both in the present as well as in the past. Kinship means blood relationship cites 
Goodenough (1971) 
 According to him kinship consists of the following components:- 
a. All four grandparents, that is, all two parents of one’s father and all two 
parents of one’s mother. 
b. Both parents that is, mother and father. 
c. The siblings of both parents (this covers even those children who may 
be outside the wedlock). 
d. Siblings. 
e. Children of all siblings of both parents. 
f. Children. 
g. Children of all siblings. 
h. All grandchildren, that is, granddaughters and grandsons 
 
According to him kinship means blood relationship. It is the strongest relationship. As 
stated before, kinship is also brought by marriage Systems in kinship terminology work 
with precise logic. Hammond –Tokke (1993) claims that one cannot assume that 
kinship systems in all cultures are the same and that the kinship terms can be easily 
translated from one language to another. Each language has its own kinship terms 
which reflect culture with which it is associated. He further states that a distinction must 
be drawn between kinship and descent. Kinship is the wider term and includes 
descent.  
 
Hammond –Tokke says it refers to the linking of people through both biological 
descent and marriage, the descent aspect involving relationships on both the father’s 
and mother’s side of the family, there is a distinction between father’s people and 
mother’s people, between kin of one’s own generation (siblings and cousins) and 
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those of parents (uncles and aunts) and between grandparents and grandchildren, 
between male and female and lastly between older and younger. (1993:102).  
It is therefore important to distinguish between three types of kin: patrilineal (known as 
agnates by anthropologists), maternal (uterine kin) and kin by marriage (affine).  All 
three categories have an important part to play in the traditional social life.  
The basis of all kinship systems in the nuclear family of father, mother and children, 
and it is from the family that all kinship systems derive the structure. Hammond –Tokke 
(1993:103).  
 
English terms for some Xhosa terms with unique Xhosa culture in translation are not 
there or available and is hard to get equivalence. It is therefore an illusion to think or 
even believe that the kinship systems in all cultures are the same and that they can 
be easily translated from one language to another. Each particular language has its 
own culture with which is associated. The meaning of kinship terms reflects the 
relationships among kin in each particular society. These terms differ according to sex. 
Kinship in Xhosa speaking society is very deep and taken or portrayed very seriously 
and the translator should translate the kinship words in such a manner that the 
meaning does not become ambiguous. Due to cultural differences, Xhosa terms are 
more complicated than English terms. It is hard to find equivalence. 
 
 
 Some languages make it easy to express concepts which in other languages are at 
best very difficult to express. Such a difficultly may be attributed to the linguistic 
differences in each language as well as the different cultures in each society. Kin 
terminology represents a more interesting example of linguistic differences that are 
associated with culture. Kin terminology refers to the terms used for referring to people 
to whom one is related. Such terms are important not only as indicating the state of 
the person addressed or mentioned with reference to the speaker, but also because 
there often is no other mode of address (Hudson, 1984: 89; Levinson, 1983:70-1) 
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5. CHAPTER 5: CONCLUSION OF THE RESEARCH. 
 
In this chapter conclusion and recommendations for future study will be discussed. 
 
It is apparent that cultural diversity poses a challenge to translators, there must be 
interaction between translation and culture. There is often no equivalence in the target 
language for a particular lexical item in the source text. A translator may face the 
problem of not finding a translation equivalent. Whenever there is such a deficiency, 
terminology may be invoked and amplified by loanwords or loan-translations. 
The significance of translation is to transfer words and phrases from one language to 
another language. Accuracy and expressivity become crucial. But, as this study has 
shown, equivalence is very important in the translation process. This study has also 
shown that Xhosa speakers differ from English speakers with regard to terms used for 
kinship relationships 
The notion of equivalence is undoubtedly one of the most problematic and 
controversial areas in the field of translation theory. The term has caused heated 
debates within the field of translation studies. This term has been analysed, evaluated 
and extensively discussed from different points of view and has been approached from 
several different perspectives. Consequently, it seems that the various approaches to 
equivalence have to be considered in order to have a fuller understanding of the term 
and its operation. 
 Equivalence in translation can be measured by a scale that ranges from optimum 
equivalence to zero equivalence. These degrees of equivalence might be measured 
by the levels of approximation or distance from the source text’s superordinate goal. 
 
While optimum equivalence is considered as the highest level in translation, or the 
most approximate degree from the source text, zero equivalence is the lowest degree 
or the most distant degree from the source text goal. 
 
It seems that there can never be absolute equivalence. The reason for that is that no 
two languages share the same linguistic structures, social or cultural aspects, as the 
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current study has tried to show. The notion of equivalence can only be relative in 
nature and be considered as a form of approximation between the source text and the 
target text.  
 
It remains the task of the translators to enable communication to take place between 
members of different cultural communities. When translating they have to close the 
gaps that are caused by cultural differences and use various translation strategies. 
They must also possess linguistic creativity. They have to conduct some research in 
order to understand the cultures of target languages to avoid using language that 
might be offensive in some cases. Translation is not only about replacing a source 
language word with another. 
 
A translator faces both linguistic and cultural problems while negotiating between two 
divergent cultures and languages. The translation should be intelligible while retaining 
cultural specificity of the source text. The translated text should be acceptable to the 
target language reader. 
 
The transfer of cultural meanings, embedded in linguistic expressions, from one 
language to another constitutes one of the most challenging tasks of translation. For 
this reason, translation as the transference of meaning can always only be partial and 
never total.  As it is impossible to find two words exactly having the same meaning in 
one culture and language, similarly it is difficult to find exactly equivalent words in two 
different languages. There is interface between the language and culture of a given 
place.  
 
It is essential for a translator to acquire requisite knowledge, competence and skills so 
as, among other things, to be able to deal with the dynamics and complexities of 
equivalence.  
Language is interlinked with culture. A translator has to find the closest equivalent 
word of the SL in the TL and should be competent both in the SL and the TL. He should 
understand and interpret the ST correctly. The translator should always make use of 
the dictionary. The problem of equivalence is most pressing when the meaning of a 
word in the source language is much richer than in the corresponding word in the 
target language. 
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Non-equivalence at word level between isiXhosa and English is undoubtedly inevitable 
and a reality any translator will encounter. 
Some of the strategies for dealing with non-equivalence at word level include the 
following, 
(a) the use of a more general word 
(b) the use of a more specific word 
(c) paraphrasing 
(d) the use of a neutral word 
(e) borrowing. 
 
A strategy which is particularly useful in dealing with culture-specific items is that of 
using a loan word or borrowing. This also helps in the case of very modern, newly 
introduced concepts. The loan word can, and very often even should, be followed with 
an explanation .The reader does not have problems with understanding it and his 
attention is not distracted by other lengthy explanations.  
 
However, this strategy is very useful when the translator deals with concepts or ideas 
that are new to Xhosa audience, culture- specific items, and proper names of diseases 
or medicines that are widely known in English names. 
 
Translation by paraphrasing is another of the possible ways of dealing with 
problematic lexical items in translation.  When using it the translator has two possible 
solutions at his disposal. The main advantage of translation by paraphrase (no matter 
whether with the use of related or unrelated words) is that it is possible to achieve a 
high level of precision in specifying the meaning of a word or concept that poses 
difficulties in translation. The main disadvantage of this strategy is that it usually 
involves replacing one item with an explanation consisting of several items. 
Thus a striking disproportion in length of the source text and target text may occur, 
which is hardly ever a desirable effect. However, this strategy is applicable to a lexical 
item that is known but not lexicalized in the target language. Paraphrasing is also 
helpful in addressing the problem of semantically complex words. 
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It does not matter how competent the translator is, the translation might lose a certain 
degree of meaning relative to the original text. Not only the linguistic but also the 
cultural gaps among languages create the possibility of non-equivalence in translation. 
Obviously, the larger the gap is, the harder the translation process will be. Hence, it is 
a must for a translator to continuously improve the personal knowledge of relevant 
cultures, broadly. 
 
Despite of the recommended strategies, the creativity of a translator is particularly 
important as no book or publication can cover all the cases which occur in reality. 
[One of the difficulties of literary translation stems from a problem raised by the 
translation process itself. It is the problem of equivalence. Because of the linguistic 
and cultural disparities between languages, a TL version can never be identical to a 
SL version. Therefore, equivalence in translation should not be defined in terms of 
sameness and identity but should rather be viewed as an approximate rendering of a 
text from a SL to a TL. Xhosa lexical terms are complicated and they contain 
abundantly unique Xhosa culture. As it is impossible to find two words exactly having 
the same meaning in one culture and language, similarly it is difficult to find exactly 
equivalent words in two different languages. There is interface between the language 
and culture of a place. The translator should translate the kinship words in such a 
manner that the meaning does not become ambiguous in the TL 
 
The translator faces both linguistic and cultural problems while negotiating between 
two divergent cultures and languages.  It is for this reason that it is said that the 
outcome of any translation process cannot be predicted with absolute accuracy. 
 
One cannot assume that kinship systems in all cultures are the same and that kinship 
terms can be easily translated from one language into another.  Each language has 
its own kinship terms which reflect the culture with which it is associated.  
 Moropa & Kruger (2000:73) observe that the degree of cultural loading in kinship 
terms is higher in Xhosa than in English.  They quote Chaffey (1992:148) who refers 
to the term cultural loading as: ‘the amount of culture –specific knowledge or 
information a language user must have in order to be able to understand what we 
might loosely call the full meaning of a lexical term”. 
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Translation is seen nowadays as an important human action and the translator as a 
mediator between cultures. That is why many scholars have asked how, or if, culture 
can eventually be translated into another language. Translation is always placed at 
the core of intercultural aspects, so that the study of translation goes along with the 
cultural studies. Consequently, cultural aspects of translation have emerged in a series 
of theories about cultural translation, about its very existence in terms of cultural 
identity of a specific community.  
 
Finally, it can be concluded that, theoretically, a text which is embedded in its culture 
is both possible and impossible to translate into other languages. If practicality is 
considered first, however, every translation is possible. The degree of its closeness to 
its source culture and the extent to which the meaning of its source text to be retained 
is very much determined by the purpose of the translation. 
 
With regard to kinship lexical items, the current study makes the following 
observations,  
(a) Kin lexical terms could be defined as the social agreement created among 
people. 
(b) Kin terminology refers to the linguistic differences which, in turn relate with 
culture as well as the social status to whom one is related. 
(c) Kin terminologies make gender distinctions, that is., the difference between the 
family members and between relatives by blood and marriage. 
(d) Kin terms could mainly be classified into literal or metaphorical types.  
 
There is no effective approach towards achieving an authentic translation nor is there 
a theoretical framework that is highly effective in the translation process. English terms 
for some Xhosa terms with unique Xhosa culture kinship terms in translation do not 
seem to exist. That tends to make it hard to achieve equivalence. Xhosa kinship lexical 
terms are more complicated that English terms.   
 
The translation of culture-specific concepts seems to be one of the most challenging 
tasks to a translator. In other words, culture and intercultural awareness, are far more 
complex phenomena may seem to be to a translator. The more a translator is aware 
of complexities of differences between cultures, the better informed he will be.  
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It is probably correct to say that there has never been a time translators were unaware 
of cultural differences and their significance for translation. 
 
The bigger the gap between the SL and the TL, the more difficult the transfer of the 
message from the former to the latter will be. The differences between a SL and a TL 
and the variation in their cultures pose a real challenge to the process of translating.  
The main concern has traditionally been with words and phrases that are so heavily 
grounded in one culture that they are almost impossible to translate into the terms 
verbal or otherwise of another. Long debates have been held over when to 
paraphrase, when to use the nearest equivalent, when to coin a new word by 
translating literally, and when to transcribe. All these “untranslatable” culture-bound 
words and phrases continued to fascinate translators and translation theorists. 
 
This study has also revealed that kinship terminology in English and isiXhosa differs, 
because kinship relationships are closely related to the speaker's experience and 
culture. In Xhosa culture, for example, the sons and daughters of one's aunts and 
uncles are considered to be one’s brothers and sisters, not cousins. This is not the 
case in English.  AmaXhosa do not have persons they call   half-brothers or half-
sisters. One’s   mother's sister is one’s mother; one’s uncle’s son is one’s brother; 
one’s brother's child is one’s son, one’s daughter. 
 
It is recommended that further studies be undertaken on the diversity and dynamics 
of kinship relations among various groups across cultures. It is also recommended 
that greater impetus be given to the training of translators so as to equip them with 
requisite skills and competences. This can be done by enabling them to acquire 
relevant qualifications in linguistic and translation studies, among others. 
 
 
 
 
 
 
 
 
Page 97 of 118 
 
 
REFERENCES 
 
Alexander, N. 2004. Making Language Choices. Keynote Paper at a 
Conference on 'The Language of Learning and Teaching at Schools in 
KwaZulu-Natal. 6 March 2004. 
 
Akbari, M. 2013. The role of Culture in translation. Vol.3 (8) Journal of Academic and 
Applied studies. (Special Issue on Applied Linguistics) 
 
Al-Kasimi, A.M. 1983. Linguistics and Bilingual Dictionaries. Leiden: E.J. Brill. 
 
Allen, R.E. (Ed.). 1990. The Concise Oxford Dictionary of Current English. New York: 
Oxford University Press. 
 
Baker, M. 1992. In Other Words: a Course book on Translation, London: Routledge. 
 
Baker, M. 1997. The Routledge Encyclopaedia of Translation Studies. London/New 
York: Routledge. 
 
Baker, M. 2011. In Other Words. London & New York: Routlegde 
 
Barnes, J. A. 1961. Physical and Social Kinship. Philosophy of Science (28):296-
299. 
 
Barnes, J. 1971. Complete works of Aristotle: The revised Oxford Translation 
Vol.1.Princeton University Press 
 
Bassnet, S. 1980/1991/2002. Translation Studies. New York & London Routledge 
 
Bassnet, S. 1992. Translation studies. London New York: Routledge. 
 
Page 98 of 118 
 
Bassnett, S. 1991. Translation Studies. London: Routledge 
 
Bassnett-Mc-Guire, S.1980. Translation Studies. London and New York: Methuen 
 
Bayar, M. 2007. To Mean or Not to Mean. Kadmous cultural foundation. Damascus, 
Syria: 
 
Becker, P. 1979. Inland tribes of Southern Africa. Granada. 
 
Becker. P.1975. Trails and Tribes in Southern Africa. Panther Books Ltd 
 
Behrens, Clifford 1984. Shipibo Ecology and Economy. Ph.D. dissertation, Los 
Angeles: UCLA. 
 
Behrens S.J. and Parker J.A. 2010. Language in the real world. An introduction to 
linguistics. London. Routledge. 
 
Bell, R. T. 1991. Translation and Translating. London and New York: Longman. 
Benjamins. 
 
Benjamin, W. The Task of the Translator’. Trans. Harry Zohn. The Translation 
Studies Reader. Ed. Lawrence Venuti.2000 London and New York: Routledge,  
 
Bennett, M.J. (Ed.) 1998. Basic concepts of intercultural communication. Yarmouth, 
ME: Intercultural Press. 
 
Bollinger, D. 1975. Aspects of Language .USA: Harcourt Prace Jovanovich, Inc. 
 
Brislin, R. W. 1976 Translation: Application and Research. New York: Gardner Press 
Inc.  
 
Brislin, R. W. 1980. Translation and content analysis of oral and written material. In 
H.C. Triandis & J.W. Berry (Eds.), Handbook of cross-cultural psychology Boston: 
Allyn and Bacon. 
Page 99 of 118 
 
 
Brislin, R. W. 1986. The wording and translation of research instruments. In W. 
Lonner & J. Berry (Eds.), Field methods in cross-cultural research Beverly Hills: 
Sage. 
 
Broude, G.J. 1994. Marriage, family & relationships a cross cultural encyclopaedia. 
ABC –CLIO Santa Barbara California 
 
Buchler, I. & Henry S. 1968. Kinship and Social Organization: An Introduction to 
Theory and Method. New York: The Macmillan Company. 
 
Cao, D. & Zhao, X. 2006. Lian he guo wen jian fan yi (Translation at the United 
Nations). Beijing: Zhong guo dui wai fan yi chu ban gong si. 
 
Cao, D. 2002. Finding the elusive equivalents in Chinese/English legal translation. 
Babel, 48(4), 330-341. 
 
Campbell, S. 1997/1998. Translation into the Second Language, London: Longman 
 
Cassar, N. 1995. Observations on multilingual terminology in the United Nations. 
Jerome Quarterly, 10/3, 3-6. 
 
Catford, J. C. 1965. A Linguistic Theory of Translation: an Essay on Applied 
Linguistics. London: Oxford University Press. 
 
Catford, J.C. 1965. A Linguistic Theory of Translation. London: Oxford University 
Press. Longman Group Ltd 
 
Catford, J.C. 1988. A linguistic Theory of Translation. Oxford Univ. Press 
 
Classe, O. 2000. Encyclopaedia of literary translation into English, Vol. 1, Taylor & 
Francis, ISBN 1884964362, p.viii. 
 
Page 100 of 118 
 
Cluver, A.D. de V. 1989. A manual of terminography. Pretoria: Human Sciences 
Research Council. 
 
Coulthard, M. 1992. "Linguistic Constraints on Translation." In Studies in Translation 
/ Estudos da Traducao 
 
Cresswell, J. 2012. Educational Research: Planning, conducting and evaluating 
quantitative and qualitative research. Upper Saddle River, N.J. Merrill Prentice Hall. 
 
De Schryver, G.-M. 2002. Web for/as Corpus: A Perspective for the African 
Languages. Nordic Journal of African Studies 11/2: 266-282. 
 
Delabatista, D. (Ed.). 1998 Functional approaches to culture and translation. 
Selected papers by José Lambert. Amsterdam/Philadelphia: John Benjamins 
Publishing. 
 
De Vos, A.S. 1998. Research at Grass Roots: A Primer for the Caring Professions. 
Pretoria: Van Schalk. Edited2005 
 
Dollerup, C. 2000. Language work at the United Nations. Language international, 
12/6, 12-16. From http://e-articles.info/e/a/title/Translation-Equivalence-and-
Different-Theories-/ 
 
Drennan, G. 1988. An investigation into the process of translating meaning across 
cultures: The Beck Depression Inventory. Unpublished Psychology Honours 
research project, University of Cape Town, Cape Town. 
 
Fortes, M. 196. Kinship and the Social Order. London: Routledge and Kegan Paul. 
 
Fox R. 1967. Kinship and Marriage. Penguin books. 
 
Fox, R. 1996. Kinship and Marriage. Cambridge: Cambridge University Press. 
 
Gauton, R (et al).2002/ 2003. Towards Strategies for Translating Terminology into all 
Page 101 of 118 
 
South African languages. A Corpus-based approach. Proceedings of the 6th 
International TAMA Conference. Pretoria (SF2) Press. pp. 81-87  
Gauton, R. Taljard, E. & de Schryver, G-M.  2003 Towards Strategies for Translating 
Terminology into all South African Languages: a corpus – based approach. 
Department of African Languages, University of Pretoria 
 
Gentsler, E. 1993. Contemporary Translation Theories. London and New York: 
Routledge. 
 
Ghadi, A. S. (n.d.).2004 Translation Equivalence and Different Theories. Retrieved 
May 27, 2017, from http://e-articles.info/e/a/title/Translation-Equivalence-and-
Different-Theories-/ 
 
Goodenough, W. 1970 Description and Comparison in Cultural Anthropology. 
Chicago: Aldine 
 
Goodenough, W. H. 1964. "Cultural Anthropology and Linguistics" in D. Hymes (Ed). 
Language in Culture and Society. A Reader in Linguistics and Anthropology. New 
York: Harper & Row. 
Goodenough, W.H. 1981. Culture, language, and society. London: The Benjamin/ 
Cummings Publishing Company. 
 
Gouws, R.H. 1996- 1999. Equivalent Relations in Translation Dictionaries. M. Phil. 
Study Guide: Stellenbosch: University of Stellenbosch 
 
Gouws, R.H. & Prinsloo, D.T. 2005. Principles and Practices of South African 
Lexicography: Stellenbosch: Sun Press 
 
Guralnik, D.B. (Ed.). 1981. Webster's New World Dictionary of the American 
Language. Student Edition. Englewood Cliffs, New Jersey: Simon and Schuster. 
 
Gutt, E.A. 1991. Translation and Relevance: Cognition and Context. Oxford: Basil-
Blackwell Inc. 
Halliday, M.A.K.A Mc Intosh & Strevens, P. 1985. An introduction to Functional 
Grammar.2nd Edn. London, Melbourne and Auckland: Edward Arnold  
Page 102 of 118 
 
 
Halverson, S. 1997. The Concept of Equivalence in Translation Studies. Target1-
2(1997), 
Hammel, E.A. 1966. A Factor Theory for Aruta Kinship Terminology: Anthropological 
Records, Volume 24. Berkeley/Los Angeles: California Press. 
 
Hann & Micheal 1992. The Key to technical Translation. Amsterdam, & Philadelphia, 
John 
 
Harvey, K. 1998 Translating Camp Talk. Gay Identities and Cultural Transfer. L 
Venuti ed. 2000  
 
 
Hatim, B & Mason, I. 1990. Discourse and the Translator. London: Longman Group 
Limited 
 
Hatim, B. & Mason, I. 1997. Translator as communicator. London and New York: 
Routledge. 
 
Heidegger, M 1927/1962. On the way to language translated by Peter D. Hertz San 
Francisco: Harper & Row 1982 
 
Hervey, S., Higgins, I. 1992. Thinking Translation. London: Routledge. 
 
Hjort-Pedersen, M. 1996. Legal translation and the principle of relevance. 
 
Hodges, P. 2009. Linguistic Approach to Translation Theory. [Online] 
Translationdirectory.com. Available at: 
http://www.translationdirectory.com/articles/article2019.php [Accessed 15 May 2017 
 
Holmes, James (ed.) 1970. The Nature of Translation: Essays on the Theornd 
Practice of Literary Translation. The Hague, Mouton. 
http://translationjournal.net/journal/63theory.htm http://www.grin.com/en/e-
book/125583/culture-specific-concepts-in-language accessed l5 May 2017 
International (UK) Ltd,  
Page 103 of 118 
 
 
House, J. 1997 Translation Quality Assessment: Tubingen: Gunter Narr Germany 
 
Imberti, P. 2007. Who resides behind the words? Exploring and understanding the 
language experience of the non-English speaking immigrant. Families in Society, 
88(1), 67-73 
 
Jakobson, Roman (1959) 'On Linguistic Aspects of Translation', in R. A. Brower (ed.) 
On Translation, Cambridge, MA: Harvard University Press, pp. 232-39. 
 
Jakobson, R. 1966 Translation Studies Reader 2nd Edition New York: Routledge 
 
Jayaraju, K. 1993-2011. Problems of Cross – Cultural Translation and the 
translator’s role. Elk Asian Pacific Journals- special issue. 
 
Katan, D. 2004 Translating Cultures: An Introduction for translators, interpreters and 
mediators 4th edition. Manchester, St Jerome Publishing  
 
Keesing, R. M., and F. M. Keesing 1971 New Perspectives in Cultural Anthropology. 
New York: Holt, Rinehart and Winston, Inc. 
 
Kelly, L.G. 2005 The true Interpreter: A History of Translation: Theory and Practice in 
the West Oxford Bracknell 
 
Kenny, D. 1998 Equivalence in the Routledge Encyclopaedia of Translation Studies, 
edited by Mona Baker, London and New York: Routledge.  
 
Kramsch, C. 1998.Language and culture. Oxford University Press 
Kvale, S. 1938-2008 Interviews: An introduction to qualitative research interviewing 
Thousand Oaks. Calf 2009 
 
Larson, M.L. 1984. Meaning-based Translation: A Guide to Cross-language 
Equivalence. New York: University Press of America. 
 
Page 104 of 118 
 
Leedy, P.D. 1993 Practical research: Planning and Design (fifth edition) New Jersey: 
Pearson Prentice Hall 
 
Lefevere, A. 1992. Translation, rewriting and the manipulation of literary fame. 
London/ New York: Routledge. London and New York: Pinter. 
 
Leonardi, V. 2000/ 2002. Equivalence in Translation. Translation Journal. Vol 4, No. 
4 
 
Lotman, J. & Uspensky, B. 1978. "On the Semiotic Mechanism of Culture," New 
Literary History, pp. 211-32. 
 
Lounsbury, F.G. 1971. The meaning of kinship terms: Formal and Componential 
analysis 
 
Mandela, N.R. 1995. Long Walk to Freedom: The Autobiography of Nelson Mandela. 
London: Routledge 
 
Maree, K. 2013. Fir Alexander, N. 2004. Making Language Choices. Keynote Paper 
at a 
Conference on 'The Language of Learning and Teaching at Schools in 
KwaZulu-Natal. 6 March 2004. 
 
Marole, L.T. 1954. English–Venda Vocabulary. Sibasa: Marole Book Depot. 
 
Mbananga, N. 2003. Multi-cultural and Multi-lingual Society: A Challenge for e-
Health in South Africa. De Schryver, Gilles-Maurice (Ed.). 2003. Sixth International 
TAMA Conference: Conference Proceedings. Pretoria: (SF) 2 Press. 
 
Mbiti, J.S. 1990. African Religion and Philosophy Oxford: Heinemann 
 
Mc Guire, S.B. 1980. Translation Studies. Methuen London and New York. 
 
Page 105 of 118 
 
Moropa K & Kruger A. 2000. Mistranslation of culture-specific terms in Kropf’s Kafir-
English dictionary. South African Journal of African Languages 20(1) 
 
Mouton, J. 2001 How to succeed in your Master’s and Doctoral Studies: A South 
African Guide and Research Book. Pretoria : Van Schaik  
 
Mtenje. A.D. 2008. Language policies in the SADC region: Stock-taking and 
prospects. [Online]. Available from: 
http://www.osisa.org/resources/docs/PDFs/OpenSpaceNov2008/2 3 language 
p024•031 al mtenje.pdf. Accessed: 13 November 2017. Multilingua, 15(4), 361-371. 
 
Mtintsilana, P.N. & Morris, R. 1988. Terminography in African languages in South 
Africa. South African Journal of African Languages 8/4: 109-113  
 
Mtuze, P. 1990. Problems of equivalence in trilingual context. South African Journal 
of Linguistics, 8 (1) 
 
Mtuze, P.T.1990 The role of African languages in a post - apartheid South Africa: 
inaugural lecture delivered at Rhodes University 09 August 1990 
 
Mtuze, P.T. 2004 Introduction to Xhosa Culture. Alice: Lovedale Press  
 
Munday, J. 2001. Introducing Translation Studies, Theories and applications. London 
and New York: Routledge,  
 
Needham, R. 1971 Introduction. In Rethinking Kinship and Marriage. R. Needham 
(Ed). Pp. xiii-cxvii. London: Tavistock. 
 
Neubert, A. and Shreve, G. (1992), Translation as text. Kent and London: Kent State 
University Press. 
 
Neuman. W.L 1997. Social research methods: Qualitative and quantitative 
approaches. 3rd ed. Boston: Allyn & Bacon 
 
Page 106 of 118 
 
Newmark, P. 1988. A Textbook of Translation. London and New York: Prentice Hall 
International (UK) Ltd,  
 
Newmark, P. 1981. Approaches to Translation. Oxford: Pergamon Press. 
 
Newmark, P. 1991. About Translation. Clevedon: Multilingual Matters Ltd. 
 
Newmark, P. 1993. Paragraph on Translation. Clevedon: Multilingual Matters Ltd. 
 
Nida, E. 1964. "Principles of Correspondence." In Venuti, L. The Translation Studies 
Reader. London: Routledge. 
 
Nida, E. A. 1964. Toward a science of translating. Leiden: E. J. Brill. 
 
Nida, E. A., & Taber, C. R. 1982. The Theory and Practice of Translation. Leiden: 
E.J. Brill. 
 
Nishida, H. 1999. A cognitive approach to intercultural communication based on 
schema theory. International Journal of Intercultural Relations, 23(5): 753-777. 
 
Nkomo, S. M., & Cox T. H. (1996). Diverse Identities in Organization. In S. Clegg, C. 
Hardy and W. Nord (Eds), Handbook of Organization Studies (pp. 338-356). London, 
England: Sage Publications. 
 
Nord, C. 1988/91. Text analysis in translation: theory, methodology and didactic 
application of a model for translation-oriented text analysis. Amsterdam: Rodopi. 
 
Noss, R.B. (Ed.). 1982. Ten Papers on Translation. Singapore: SEAMEO Regiona; 
Language Centre 
 
Ordudari, M. 2007. Translation procedures, strategies and methods. Translation 
Journal, [online] 11(3). Available at: http://translationjournal.net/journal/41culture.htm 
[Accessed 18 May. 2017]. 
 
Page 107 of 118 
 
Owji, Z. 2013. Translation Strategies: A Review and Comparison of Theories. 
translationjournal.net, 17(1),  
 
Pahl H, Pienaaar A.M. & Ndungane A.T. 1989. The greater dictionary of Xhosa. (Vol. 
3). Alice: University of Fort Hare. 
 
Paluszkiewicz-Misiaczek, M. (2005). Strategies and methods in dealing with culture 
specific expressions on the basis of Polish-English translations of certain 
administrative and institutional terms. Theory and Practice in English Studies, 3, 243-
248. 
. 
Pearsall, J & Hanks, P. 2005. The New Oxford Dictionary of English. Oxford 
University Press. 
 
Pedersen, J. (2005). How is culture rendered in subtitles? In Mutra Conference 
Proceedings. 
 
Plotkin, H. (2001). Some Elements of a Science of Culture. In: Whitehouse, Harvey 
(ed.), The Debated Mind. Evolutionary Psychology versus Ethnography. Oxford, New 
York: Berg, 91–109. 
 
Pym, A. 1992 Exploring Translation Theories: London & New York: Routledge 
 
Pym, A. 2007. Natural and Directional Equivalence in Theories of Translation. 
Philadelphia: Benjamins. 
 
Raab, A. 2007, Culture-Specific Concepts in Language, Munich, GRIN Publishing 
GmbH 
 
Rachélle, G, Taljard, R & De Schryver, G.M. 2003 Towards Strategies for 
Translating Terminology into all South African Languages: A Corpus-based 
Approach Department of African Languages, University of Pretoria 
Rayar, W. 1988. Problems with legal translation from the point of view of the 
translator. In Nekemen, P. (ed.), XIth World Congress of FIT: Translation, our Future. 
Maastricht: Euroterm. Sarcevic, S. (1997). Approaches to Legal Translation 
 
Page 108 of 118 
 
Read, D. 2001 What is Kinship? In The Cultural Analysis of Kinship: The Legacy of 
David Schneider and Its Implications for Anthropological Relativism, R. Feinberg and 
M. Ottenheimer eds. University of Illinois Press, Urbana. Routledge, 2012. 
 
Reader. Ed Venuti, L. 2000 The Translation Studies. London and New York: 
Routledge,  
 
Reis, K. & Vermeer, H.J. 1984 Grundlegung einer allgemeinen Translation Theories 
Tubingen: Niemeyer  
 
Richards, K. Ross, S. & Seedhouse, P. 2012 Research Methods for Applied 
Language Studies. London and New York: Routledge 
 
Rivers, W. H. R. 1900 A Genealogical Method of Collecting Social and Vital 
Statistics. Journal of the Royal Anthropological Institute 3:74-86. 
 
Rivers, W. H. R. 1924 (1968) Social Organization. London: Dawsons of Pall Mall. 
 
Salehi, M. 2012."Reflections on Culture, Language and Translation". Journal of 
Academic and Applied Studies, 2(5). 
 
Saville-Troike, M. 1997. The ethnographic analysis of communicative events. 
Chapter 11 in N. Coupland & A. Jaworski (Eds.), Sociolinguistics: A reader and a 
course book (pp. 126-144). New York: St. Martin’s Press. 
 
Santoyo J.C. (2010. Translation and cultural identity: Competence and performance 
of the author-translator. In M. Muñoz-Calvo & C. Buesa-Gomez (Eds.), Translation 
and cultural identity: Selected essays on translation and cross-cultural 
communication (pp. 13-32). London: Cambridge Scholars Publishing. 
 
Sapir, E. 1956. Culture, Language and Personality. Los Angeles: University of 
California Press. 
 
Savory, T. 1969. The Art of Translation. London: Jonathan Cape Ltd. 
 
Page 109 of 118 
 
Scheffler, H. W., and F. G. Lounsbury 1971 A Study in Structural Semantics: The 
Sirionó Kinship System. Englewood Cliffs: Prentice-Hall. 
 
Schleiermacher, F. 1992 “On the different methods of translating”, in Venuti. L: (Ed) 
(2002). The translation studies reader. London and New York: Routledge. 
 
Schneider, D. M. 1984 A Critique of the Study of Kinship. Ann Arbor: University of 
Michigan Press. 
 
Schneider, David M. 1972 What is Kinship All About? In Kinship Studies in the 
Morgan Schulte, R. The Translator as Mediator between Two Cultures', http//www. 
translationstudies.com. 29.05.2017 
 
Schneider, David. 1968. “Relatives.” In Schneider, D. American Kinship: A Cultural 
Account. Pp. 21-29. Chicago: University of Chicago Press. 
 
Schulte, R. The translator as mediator between two cultures: http//www.translation 
studies. Com 29.05.2017 
 
Schwandt, T.A. 2000 Three Epistelogical Stances for Qualitative Inquiry London 
Sage Publication Inc. 
 
Schwandt, T.A. 2001 Interpretation, Hermeneutics and Social construction. 
Handbook for Qualitative research 2nd Ed. London: Sage Publication Inc. 
  
Simon, S. 1996. Gender in translation: Cultural identity and the politics of 
transmission. London/New York: Routledge. 
 
Sing, A.K. 2006 Translation: Its Theory and Practice New Delhi: Creative Books 
 
Skoto, B. 1997. Relationship between language and thought from a cross-cultural 
perspective. Retrieved July 11, 2017 from http://www.duke.edu/~pk10/ 
language/ca.htm 
 
Page 110 of 118 
 
Snell-Hornby, M. 1988. Translation studies: An integrated approach. Amsterdam and 
Philadelphia: J. Benjamins Publishing House. 
 
Spivak, G. 2000. The politics of translation. In L. Venuti (Ed.), The translation studies 
reader. London: Routledge 
 
Stone, L. 1997 Kinship and Gender. Boulder: Westview Press 
 
Stone, L. 2000. Kinship and Gender: An Introduction. Second Edition. Colorado: 
Westview. 
 
Strathern, A. J.1973 Kinship, descent and locality: Some New Guinea examples. In 
The Character of Kinship, J. Goody, ed. Pp. 21-34. Cambridge: Cambridge 
University Press. 
 
Tajfel, H., & Turner, J. M. (1979). An Integrative Theory of Intergroup Conflick. In W. 
G. Austin and S. Worchel (Eds.), The Social Psychology of Intergroup Relations (pp. 
94- 109). Monterey, CA: Brooks-Cole. 
 
Thanasoulas, D. 2001. The importance of teaching culture in the foreign language 
classroom. Radical Pedagogy 3(3). Retrieved June, 09 2017, from 
http://radicalpedagogy.icaap.org/content/issue3_3/7-thanasoulas.html. 
 
Tonkinson R. 1991 The Mardu Aborigines: Living the Dream in Australia's Desert: 
Case Studies in cultural Anthropology. (2ed.). New York: Holt, Rinehart & Winston.  
 
Torop, P. (2009), Translation and Cultural Equivalence: A Study of Translation 
Losses in Arabic Literary Texts". Journal of Language & Translation 
 
Toury, G. 1980. In Search of a Translation Theory. Tel Aviv: Porter Institute. 
 
Toury, G. 2012. Descriptive Translation Studies- and Beyond. (Revised Edition), 
Amsterdam, John Benjamin Publishing Co. 
 
Page 111 of 118 
 
Tshabe, S.L. 2002 Some common problems of non – equivalence regarding culture 
specific vocabulary in translation of a dictionary 
 
Van der Broek, R. 1978 The concept of Equivalence in Translation Theory: Some 
cultural Reflections Louvan ACCO 
 
Van de Vijver, F., & Leung, K. 1977. Methods and data analysis for cross-cultural 
research. Thousand Oaks: Sage. 
 
Van Leuven _ Zwart, K.M. 2004 ‘Een Goede Vertaling, wat is dat?” in Naaijkens, T. 
et al (eds Deken oor Vertalen, Uitrecht, Uitgeverij, Vantilt. 
 
Venuti, L. 1988 (Ed) Translation and Minority Special issue of the Translation Vol. 4 
no 2 London and New York: Routledge 
 
Venuti, L. (ed.) 1995. The translator’s invisibility: A history of translation, London and 
New York: Routledge 
 
Venuti, L. 2012 “Genealogies of Translation Theory: Jerome,” in Translation Studies 
Reader ed. Lawrence Venuti, 3rd ed. London and New York: Routledge  
 
Vermeer, H.J. 1989 Skopos and Commission in Translation Action (.2nd Edition) L. 
Venuti New York Routledge 2000. 
 
Vermeer, H.J. 2000. Skopos and commission in translational action. In L. Venuti 
(Ed.) The translation studies reader London: Routledge. 
 
Wardhaugh, R.  2002 An Introduction to Sociolinguistics. Great Britain: Basil 
Blackwell 
 
Wentzel, P.J. & Muloiw, T.W. 1982. Improved Trilingual Dictionary: Venda–
Afrikaans–English. Pretoria: University of South Africa. 
 
Woods, P. 1999 Successful Writing for Qualitative Researchers, London and New 
York: Routledge 
Page 112 of 118 
 
 
Whorf, B. L. 1973. Language, Thought and Reality. Selected Writings, ed. J.B. 
Carroll, Cambridge: MIT Press. 
 
Williams, J. 1990 The translation of culture- specific terms. Lebende: Sprachen. 
 
Wilss, W. 1982. The Science of Translation. Stuttgart: Gunter Narr Verlag Tubingen 
 
Wolff, H. 1999/2000 Multilingualism, Modernization and Mother Tongue, Promoting 
Democracy through Indigenous African Languages. In Alexander, N. (ed): Language 
and Development in Africa Social Dynamics 
 
Wu, J. 2008. The Analysis of Cultural Gaps in Translation and Solutions. Vol.1 No. 2 
 
Yule, G.  2014. The Study of Language, 5th ed. Cambridge University Press 
 
 
  
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
Page 113 of 118 
 
 
 
 
 
 
 
 
ADDENDUM 
 
Summary of kinship terms that are male -related: 
Grandfather- tatomkhulu 
Uncle- malume 
Brother in law – sbari 
Nephew – mtshana 
Father’s elder brother – tatomdala -tatophakathi 
Father’s youngest brother- tatomncinci 
Son in law- mkhwenyana  
Father in law –tatazala/ bawozala 
Brother- mntakwethu/ mnakwethu 
Eldest brother- mkhuluwa 
Younger- mninawa 
Father of the son in law- mkhozi 
Males marrying sisters _ mfumbesi/ mfube 
 
Summary of kinship terms which are female -related 
 
Grandmother- makhulu 
Aunt- dabawo father’s sister)  
          makazi ( mother’s sister) 
          malumekazi (mother’s brother’s wife) 
Wife of one’s father’s elder brother – mamodala/ mamophakathi            
Wife of one’s father’s youngest brother – mamomncinci 
One’s father’s second wife-mamomncinci 
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Son of one’s father’s brother (cousin) – mza 
One’s husband’s sister- ndodakazi 
One’s sister – sisi 
One’s eldest sister- somkhulu / sisi omkhulu /sophakathi 
One’s youngest sister- somnci 
Daughter in law – makoti, molokazana 
Daughter of one’s mother’s brother (cousin) – kanina/ mzala 
In-laws of a married man 
One’s wife’s father- mkhwe 
One’s wife’s mother – mkhwekazi 
One’s wife’s brother – sbari 
One’s wife’s sister- sbarikazi 
One’s wife – nkosikazi, mkam, mfazi wam 
 
In-laws of a married woman 
One’s husband’s father- bawozala 
One’s husband’s mother- mamazala 
One’s husband’s sister- ndodakazi 
One’s husband’s elder brother’s wife – mkhuluwakazi 
One’s husband’s youngest brother’s wife – mninawakazi 
One’s husband – myeni  
 
Parents of married children 
Father in law –mkhozi 
Mother in law –mkhozi 
Son in law – mkhwenyana 
Daughter in law – molokazana 
 
Summary of kinship terms that are neutral in gender 
 
Mtshana (whether male of female as oppose to nephew / niece) 
Mzukulwana (grandchild whether male or female) 
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Mkhozi (father in law or mother in law) 
 
Deducing from the above examples it is clear that Xhosa kinship lexical terms are not 
equivalent to English. One may also note that for English speakers in the relationships 
mentioned above are addressed by their first names. 
 
 
Abbreviations. 
 
SL -Source Language 
ST-Source Text 
TL-Target Language 
TT- Target Text 
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